chapter one

Superscription/title

1:1 The beginning of the gospel of Jesus Christ, the Son of God.  {n.f.s. avrch, a beginning, an origin; takes the genitive–g.n.s. o` euvagge,lion good news, the reward for good news, the gospel—g.m.s. VIhsou/j cristo,j obj.gen.—g.m.s. ui`o,j—g.m.s. qeo,j}

Exposition vs. 1

1. This verse forms the title or superscription of this book, and should be understood to mean that this is where the good news of Jesus Christ begins.

2. The first 13 verses of the book function as a prologue, which Mark clearly understands to be the starting point for the gospel.

3. As pointed out in the introduction to this book, Mark is writing to a Gentile audience, who would not be overly familiar with the Jewish anticipation of Messiah.

4. Similarly, there is no emphasis on the genealogy of John the Baptist, or of Jesus Christ since these are not appropriate for his target audience.

5. The Greek term avrch, (arche—beginning) is used to denote the beginning, origin, or first cause of something.
6. The term is used anarthrously to indicate that this is not an absolute beginning; in fact, when dealing with the essence of God, there is no absolute beginning.
7. There are a number of beginnings found within the Word of God, each of which has its own distinct place and importance; further each takes place at a particular point in God’s plan.

a. Eternity past is the first beginning referred to in the Word of God; the time when the Father, Son and Holy Spirit alone existed.  Jn. 1:1-2, 17:5; Col. 1:17

b. At this point, time did not exist; however, God’s eternal wisdom, which included the plan for eternal salvation existed with Him.  Prov. 8:22ff; IITim. 1:9

c. The next in the sequence of beginnings deals with the creation of fabulous creatures known as angels.  Ezek. 28:13,15

d. The original creation of the heavens and the earth is called a beginning.  Gen. 1:1

1.) The second person of the Godhead was the agent that actually did the creative work, as the angels observed as worshiping spectators.  Jn. 1:3; Heb. 1:2; Job. 38:4-7

2.) All the visible creation was created ex nihilo, being formed from that which did not exist.          Ps. 33:6-9; Heb. 11:3

e. Sin, which did not exist originally, but was first manufactured as a manifestation of Satan’s negative volition is called a beginning.  IJn.  3:8; Ezek. 28:15,17

f. The creation of man and woman on the sixth day of restoration is called a beginning.  Matt. 19:4,8

g. Satan's introduction of murder, by his deliberate deception of Adam and Eve, is called a beginning.  Jn. 8:44

h. The proclamation of John the Baptist is called a beginning of the gospel.  Mk. 1:1

i. The call of the disciples is referred to as a beginning.  Lk. 1:2; Jn. 15:27

j. Jesus miracles had a beginning in Cana of Galilee.  Jn. 2:11

k. The day of Pentecost, which marks the beginning of the Church Age is also referred to as a beginning.  Acts 11:15

l. The salvation adjustment, which forms the basis for experiential sanctification is called a beginning.  IJn. 2:7,24, 3:11
8. As Mark begins his account, he does not deal with the genealogy of John the Baptist or that of Jesus; there is no mention of the Virgin Birth, or the early life of Jesus.

9. From the other gospel accounts, we learn the following:

a. Jesus’ genealogy demonstrated that He was truly human (Lk. 3:23-38), and was a legitimate heir to the throne of David.  Matt. 1:2-17

b. However, His right to sit on the throne of David came to Him through His mother’s line; Joseph and his descendants were disqualified from kingship due to the curse on Jeconiah.  Jer. 22:24-30

c. Therefore, if Joseph were the father of Jesus and not God Himself, Jesus Christ would not be a legitimate heir capable of sitting on David’s throne.

d. Jesus and John the Baptist were cousins, with John being about six months older than Jesus.  Lk 1:36

e. John the Baptist is the only person that seemed to understand that Jesus was the pre-existent Son of God, prior to the resurrection.  Jn 1:30

f. Mary became pregnant by the supernatural working of God the Holy Spirit.  Lk 1:35

g. Initially, Joseph believed that Mary had committed adultery; therefore, he was going to exercise his legal and moral right to divorce her privately.  Matt. 1:18-19

h. However, the Lord intervened and dispatched an angelic messenger, who assured Joseph that the Child was the Jewish Messiah.  Matt. 1:20-21

i. As observant Jews, Joseph and Mary fulfilled the requirements of the Mosaic Law with respect to their child.  Lk. 2:22-24,39,41

j. Following the appearance in Jerusalem, Joseph and Mary returned to their hometown of Nazareth.  Lk. 2:39 

k. For reasons we are not told, they returned to Bethlehem (possibly for a visit with friends or relatives, since it does not appear that they moved there), and were staying in a house when the Magi arrived in December, 2 B.C.  Matt. 2:11 

l. God warned the Magi and Joseph concerning the plot of Herod, and Joseph took the family and fled to Egypt as he had been instructed to do.  Matt. 2:12-14

m. The family remained there until after the death of Herod the Great in 1 B.C.   Matt. 2:15

n. Following further angelic instruction, Joseph and his family then returned to Nazareth, where Jesus Christ spent His life until the time of His public ministry.  Matt. 2:19-23

o. Jesus continued to live at home, submitting to His authorities, but made it His primary purpose to learn and assimilate the truths of the Old Testament.  Lk. 2:40

p. He was so positive toward the truth that by the time He was twelve years old, He had grasped the nature of His mission in life; further, His understanding was such that He astonished the religious leaders that taught in the Temple.  Lk. 2:42-49

10. The Greek noun euvagge,lion (euangelion—good news) was not a term of Christian origination; it was known and used by the Romans as a part of the cult of the emperor.

11. When important events occurred, such as a birthday, or accession to power, they were celebrated as festivals within the empire.

12. Although the term could be used with a broad range of meanings, it was often used to describe the very best news possible, which was the seating of a new king, the ascent of a sovereign to His throne, which was to inaugurate a time of deliverance, peace, and prosperity.

13. A calendar inscription from about 9 B.C. that was found in Asia Minor says of the emperor Octavian (Augustus), the birthday of the god (the Caesar) was for the world the beginning of joyful tidings, which have been proclaimed on his account.

14. That inscription is not much different than what we find at the beginning of Mark; both of these introduce an historical event that inaugurates a new era for the world.

15. It was not until the 2nd century A.D. that the term gospel came to refer to a particular type of written document; this transition of usage reflects the fact that these four gospels are the only authorized records of the one gospel of Jesus Christ.
16. The genitive that follows, of Jesus Christ, has been interpreted by some to be a subjective genitive, which would then be understood as the good news brought or announced by Jesus Christ.

17. Others understand it as an objective genitive, which would then be understood as the good news about Jesus Christ.
18. Since Mark begins his gospel with the forerunner sent to announce the news about the coming of the Messiah, it seems best to take this as an objective genitive.

19. Further, the fact that he uses the term beginning indicates that the announcement of John the Baptist only introduced the good news; the full revelation of the good news awaited the life of Christ, the bearing of sins, and the resurrection.

20. The name Jesus is a Greek transliteration of the Hebrew name Joshua ([:vuAhy> – Yeshoua’), which means YHWH is salvation; it was not an uncommon name among the Jews of that time.

21. The second term Cristo,j (Christos) is actually a proper name, which means the Anointed One; it is the equivalent of the Greek Messi,aj (Messias), which is transliterated into Greek from the Hebrew term x;yvim' (mashiyach).
22. Although many have taken the term Messiah in the Old Testament to refer to the coming Savior, it was primarily used to refer to the king of Israel as God’s chosen and authorized representative.  ISam. 2:10, 12:3, 24:6,10
23. One of the principles of Jewish faith, enumerated by Maimonides (Rambam) is that one day there will arise a dynamic Jewish leader, a direct descendant of the Davidic dynasty, who will rebuild the Temple in Jerusalem and gather Jews from all over the world and bring them back to the Land of Israel.

24. Therefore, when this title is applied to the man Jesus, it is indicating that He is the fulfillment of the Jewish expectation for the King, who would usher in the conditions of peace and security found in the Old Testament prophecies. 
25. Although it is technically a title, the term Jesus Christ had become His accepted name by the time Mark wrote his gospel.
26. The last three words in verse 1 are the subject of a textual issue; generally, the shorter reading is to be preferred, so the words are bracketed in the UBS text and in NA27.
a. However, although it is possible that the words were added later, it is more likely that they are original.
b. The reason being that the eye of the copyist could jump from the word Christ to God, both of which have the same ending in Greek.
c. As the NET notes point out, “in uncial script, would have looked like this: iucruuuqu.  With all the successive upsilons an accidental deletion is likely.  Further, the inclusion of ui`ou/ qeou/ here finds its complement in Mark 15:39.”
d. Therefore, while the manuscript evidence is pretty equally divided, it is best to understand the words as being the original reading.
27. The final phrase the Son of God has been reduced by many to simply be a synonym for the Jewish Messiah, but Mark is not writing to Jews, his target audience is Gentile.

28. Therefore, the title Son of God is to be understood as it is in the rest of the Bible; it refers to the pre-existent, co-eternal, equal to the Father.  Jn. 1:1, 8:58; Col. 1:15-17

29. Although this title is also messianic, it certainly indicates subservience to the Father; further, it allows the reader to know ahead of time that the primary character of this record is fully divine.

30. As Lane has observed, all the work of Jesus Christ, what He says and what He does, is the revelation of God’s Son; Jesus defines what it means to be the Son of God.

31. The title to this book is designed to get the reader to consider every aspect of the life and work of Jesus the Christ with the understanding that this is not simply a man given power by God.

32. The force of the final statement is that this Servant of God is supernatural; He is God in the flesh.

The prophecy of John the Baptist 

1:2 As it is written in Isaiah the prophet: "BEHOLD, I SEND MY MESSENGER AHEAD OF YOU, WHO WILL PREPARE YOUR WAY;  {kaqw,j (cs) just as even as--gra,fw (virp--3s) it has been written and still is—evn (pd) o` VHsai<aj (n-dm-s)--o` profh,thj (n-dm-s) one that speaks forth; one who proclaims divine matters; one who speaks for or interprets God, Ex. 7:1--ivdou, (qs) look, behold, pay attention--avposte,llw (vipa--1s) to send out, to send away, to dispatch on a mission--o`  a;ggeloj (n-am-s) a messenger, an angel, context determines--evgw, (npg-1s) of me, my messenger--pro, (pg)-- pro,swpon (n-gn-s) face, countenance, presence--su, (npg-2s)--o[j (aprnm-s) refers to the messenger, who will be defined as a voice crying--kataskeua,zw (vifa--3s) to make something ready for some purpose, to prepare--o`  o`do,j (n-af-s) way, road, path--su, (npg-2s)}
1:3 THE VOICE OF ONE CRYING IN THE WILDERNESS, 'MAKE READY THE WAY OF THE LORD, MAKE HIS PATHS STRAIGHT.'"  {fwnh, (n-nf-s) sound, voice--boa,w (vppagm-s) to call out loudly, to cry out, to shout—evn (pd)--o` e;rhmoj (ap-df-s) places that are isolated, deserted, uninhabited, wilderness, desert--e`toima,zw (vmaa--2p) to cause something to be ready, to prepare--o` o`do,j (n-af-s)--ku,rioj (n-gm-s) one who is in charge, owner, boss, master--euvqu,j (a--af-p) refers to that which is straight, direct, lined up--poie,w (vmpa--2p) to do, make, manufacture--o` tri,boj (n-af-p) lit. what is worn down, worn away; a path--auvto,j (npgm3s)}

Exposition vs. 2-3

1. With what Mark has said in verse 1, coupled with what he says in these verses, the reader is made aware of the fact that the Messiah is the Son of God; this fact remains a secret to those involved in this story, while the reader is in on the secret from the beginning.

2. Verse 2 begins with another textual issue, which also is pretty evenly divided in terms of manuscript evidence.

3. The issue concerns the phrase in Isaiah the prophet, which is shortened in some manuscripts to read more generally in the prophets.
4. The majority of the later manuscripts have the more general reading; the evidence for the Isaiah reading (with or without the definite article) comes from the earliest manuscripts and is geographically widespread.

5. In this case, the weight would be tilted toward the Isaiah reading, since the quote does not come exclusively from Isaiah; therefore, it is easy to see how a copyist would correct what he perceived to be an error.

6. Mark now introduces a short account of John the Baptist, which is where the good news has its beginning.
7. He records three specific events that are needed to appreciate the ministry of Jesus Christ; these three events include the ministry of John the Baptist, the baptism of Jesus, and the temptation of Jesus Christ in the wilderness.
8. The wilderness is a dominant theme in this chapter; Mark uses the term e;rhmoj (eremos—desert, wilderness) 6 of the 9 times he uses it in chapter 1.
9. The portrayal is one that is easy enough to understand, and would have been familiar to Mark’s Gentile readers.
10. It deals with the situation in which a king is going to visit some place in the empire; he sends his herald forth, who is to announce his coming, and make sure that the necessary preparations have been made for the king to travel without hindrance.
11. Mark begins verse 2 with a subordinating conjunction kaqw,j (kathos—just as, even as) to explain that the beginning of the good news is not something that simply occurred, but had been foretold in the prophetic word.

12. Mark cites the Old Testament by using the standard formula, which is the Greek perfect tense of the verb gra,fw (grapho—to write), which has the force that it has been written in the past and is still on record.
13. This phrase indicates that the proper context for understanding the gospel is found in the promise of future salvation foreseen in the Old Testament prophets. 

14. The citation which follows is a composite of three different passages, which are found in Exodus 23:20, Malachi 3:1, and Isaiah 40:3.

15. As Lane points out, “in the exegetical tradition of the rabbis these texts had already been combined”; therefore Mark names Isaiah since he was the more prolific of the prophets, and Malachi is essentially saying the same thing.

16. Isaiah is called a prophet, which is expressed by the Greek noun profh,thj (prophetes--lit. to speak or talk before).
17. Although there has been a great tendency in a number of languages to translate profh,thj only in the sense of one who foretells the future, believers should understand that foretelling the future was only a relatively minor aspect of the prophet's function.
18. Essentially, the prophet was a proclaimer or expounder of divine matters or concerns that could not ordinarily be known except by special revelation (BDAG); those in the Old Testament office of prophet were essentially interpreters of God, and spokesmen for Him.
19. This composite quote of passages that were all written hundreds of years in the past indicates that the gospel finds its roots in the Old Testament revelation, which foretold the coming of John the Baptist and the King.
20. As stated above, the first portion of this statement,  Behold, I send My messenger before Your face, is a verbatim quotation from the LXX.  Ex. 23:20

21. The statement is important for a number of reasons.

a. First, it indicates that God had a plan, and chosen time for sending this forerunner when these words were recorded.  Eccles. 3:1; Hab. 2:3

b. Second, it validates John the Baptist as an authentic spokesman for God; the first prophetic voice heard in Israel in over 400 years.

c. What God originally addressed to the people of Israel is now addressed to the Messiah directly; therefore, when the forerunner appeared, it would be evident that the Messiah would appear shortly.

22. The next portion of the quote, who will prepare your way is a loose translation of what is found in the book of  Malachi.  Mal. 3:1

23. The important difference is that Malachi states that the messenger is sent before Me (i.e. God), and this statement is now applied to Messiah; this indicates that the Messiah would be the Lord Himself.

24. The sending of a herald before a king was something that Mark’s Gentile audience would certainly understand.

25. In the ancient world, when a king went to a city or a country, he would normally send certain men to go before him to announce his soon coming and to prepare for his arrival; these were known as forerunners or heralds.

26. As verse 3 indicates, the herald was not there to do anything other than make the necessary preparations for the arrival of the king; he was not there to draw attention to himself, but to prepare the people for the coming of the king.

27. John the Baptist is highly regarded in the Word of God, since he did not seek to draw attention to himself or glorify himself; he was nothing more than a voice.  Jn. 1:22-23; Matt. 11:11

28. The adjusted communicator is to emulate this quality; he must be content to simply point the audience to the King and His commands.

29. The Greek verb boa,w (boao), is used of crying out in a loud voice to express strong emotions, pleadings, or solemn proclamations.

30. The place of his ministry is the wilderness; this not only has physical significance, but spiritual significance; this is seen in the fact that two of the passages used to form the composite statement of verses 2-3 employ the wilderness motif.

31. The Gospel of John indicates that John the Baptist executed his ministry about 20 or 30 miles south of the Sea of Galilee along the Jordan River.  Jn. 3:23

32. He spent the bulk of his ministry making his proclamation, and baptizing those that came, out in the desert away from all the major populated areas.

33. Mark sees the appearance of John the Baptist and Jesus Christ in the wilderness as a fulfillment of the salvation that was promised in Isaiah.  Isa. 40:3

34. Thus, the actions of leaving the city life behind, and the physical exertion that would be required to meet God in the wilderness illustrates the spiritual requirements for actually meeting with God.  Mk. 8:34-35

35. They physical reality of preparing a road for the coming king involved making the path straight; this indicates that all obstructions are removed, the high places are leveled, while the lower places are filled in to make the rough road smooth.

36. The adjective euvqu,j (euthus) is used of a straight course, one unrestricted by twists and turns; this points to the reality that God’s road is straight and narrow.  Matt. 7:13-14 

37. The preparation in this case is spiritual; the Jews would have to recognize their spiritual poverty, which was the result of reducing the plan of God to legalistic observances, change their minds, shed their erroneous theological baggage, and believe on Messiah for salvation.

38. All this indicates that if one intends to meet God, it must be on God’s terms, in the place God determines, and at the time God determines.

39. The arrogance of humanity has caused men and women to believe that they can dictate terms to God; God dictates the terms for having a relationship with Him, He does not cater to anyone.

1:4 John the Baptist appeared in the wilderness preaching a baptism of repentance leading to the forgiveness of sins.  {gi,nomai (viad--3s) he became, he appeared--VIwa,nnhj (n-nm-s)--bapti,zw (vppanm-s) lit. one baptizing, a baptizer; some mss. have the definite article, but this should be viewed as a title, not ongoing action—prep. evn + o` e;rhmoj (ap-df-s)--kai, (cc)--khru,ssw (vppanm-s) has the idea of manner, he appeared in this manner, or doing this--ba,ptisma (n-an-s) immersion, submersion--meta,noia (n-gf-s) lit. a change of mind; subjective gen. the baptism was the overt production of repentance—prep. eivj + a;fesij (n-af-s)  the act of freeing someone from a debt, obligation, or guilt; forgiveness, with respect to forgiveness--a`marti,a (n-gf-p) objective gen. sins are forgiven}
1:5 And all the country of Judea was going out to him, and all the people of Jerusalem; and they were being baptized by him in the Jordan River, while confessing their sins.  {kai, (ch)--evkporeu,omai (viin--3s) to go forth, to proceed—prep. pro,j + auvto,j (npam3s) to him, toward him--pa/j (a--nf-s)--o` VIoudai/oj (a--nf-s) the Judea--cw,ra (n-nf-s) a portion of land, a district, region--kai, (cc)--o` ~Ierosolumi,thj (n-nm-p) a citizen or inhabitant of Jerusalem--pa/j (a--nm-p) all of them--kai, (cc)-- bapti,zw (viip--3p) impf. passive, they were being baptized—prep. u`po, + auvto,j (npgm3s) construction denotes agency—prep. evn + o` VIorda,nhj (n-dm-s) Jordan--potamo,j (n-dm-s) river--evxomologe,w  (vppmnm-p) to verbally, or publicly acknowledge something; to confess openly--h` a`marti,a (n-af-p) lit. a departure, departing from God’s standards of righteousness--auvto,j (npgm3p)

Exposition vs. 4-5

1. In fulfillment of the above referenced prophecies, John the Baptist begins his public ministry in the wilderness/desert in the middle of 29 A.D. during the reign of Tiberius Caesar.  Lk. 3:1-2

2. Profile of John the Baptist.

a. The only sources of first-hand information we have regarding John the Baptist come from the New Testament Gospels, and some comments by Josephus.

b. John was born into the priestly class, since his mother, Elisabeth, was of the daughters of Aaron, and his father, Zacharias, was a priest of the course of Abijah.  Lk. 1:5

c. His birth was miraculous, since his parents were aged, and his mother had been unable to conceive all her life.  Lk. 1:7

d. His birth was announced by the angel Gabriel, who struck Zacharias dumb because of his failure to believe the announcement.  Lk. 1:8-20

e. Elizabeth was related to Mary, who came to see her following the announcement of Jesus’ birth  (Lk. 1:26-40); Mary stayed for three months with Elizabeth, before returning home.  Lk. 1:56

f. Since the announcement of Jesus’ birth came in the sixth month of Elizabeth’s pregnancy, it is evident that John the Baptist was six months older than Jesus.

g. Since he was born into a priestly family or righteous believers (Lk. 1:6), it would appear that John was raised with an emphasis on spiritual matters, which he continued to cultivate.  Lk. 1:80

h. He lived in seclusion for some years until 29 A.D.; at that time, he appeared in the wilderness of the Jordan valley and began his public ministry.

i. The only two places that are mentioned are Bethany or Bethabara (Jn 1:28), and Aenon near Salim (Jn 3:23); neither of these places has been positively identified, but appear to be located  in the wilderness of Southern Judea.

j. It had been prophesied that John the Baptist would be the forerunner to Messiah and would function in the spirit and power of Elijah.  Lk. 1:17

k. The manner in which John dressed and conducted himself was strikingly suggestive of Elijah.  Mk. 1:6; IIKings 1:8

l. It seems natural that John the Baptist continued his manner of life in the desert, and it may very well be that he intentionally modeled his ministry on that of Elijah. 

m. Although John lived an ascetic lifestyle of self denial, it is important to note that he did not demand his listeners to do so.

n. The fundamental message of John was the heralding of the approach of the Messiah, which many understood as inaugurating the Messianic age. 

o. As we will see, while he was sent as a herald to prepare the people for the coming of the Lord, his view of the nature of the coming kingdom was at odds with that of his hearers. 

p. Instead of the expected day of deliverance from the power of the Roman overlords, his appearance actually marked a judgment for Israel. 

q. As Edersheim has noted, the delay in the Messiah's coming was due to the sinfulness of the people and their lack of repentance; this was a common message of their rabbis.
 

r. Therefore, when John the Baptist appeared with his call to repentance, it would be recognized as a natural message of preparation for such a time of judgment. 

s. In accordance with the concept of judgment, John used very strong language in addressing the Pharisees and Sadducees in order to disturb them from their complacency and self-sufficiency.   Matt. 3:7-10
t. John continued to communicate until the time he was arrested by Herod Antipas, who subsequently had John beheaded.  Mk. 6:17-28

3. The appearance of John the Baptist was something that was quite crucial in the history of revelation; further, Mark says that his appearance was the beginning of the gospel.

4. The close of the Old Testament canon with the book of Malachi (c. 430 B.C.) left Israel without a prophetic voice for some 460 years.

5. Since that time, no legitimate prophets had been sent to Israel; some had interpreted this to mean that the prophetic task had been completed.

6. However, some still held out hope that the “Prophet like Moses” would arise, whose coming would herald the events of the last days.  Deut. 18:15; Acts 3:22

7. John’s appearance was viewed as an eschatological event of the highest order, and signified that the decisive time in the history of salvation was at hand. 

8. John appears in the wilderness as Isaiah had indicated he would; this must first be interpreted literally as a region that was barren and uninhabited.

9. God did not send him to the densely populated cities of Israel; He sent him to the wilderness so that people would have to demonstrate their sincerity by travelling to a desert region, if they were interested in the truth.

10. The wild and rugged region was unfit for ordinary habitation; God sent John here in order to take the people away from their ordinary occupations and interests, and so they could devote their attention to their spiritual condition and the message of His herald.

11. Further, since John had received a call from God, not unlike the Old Testament prophets, it should be understood that His message came from direct revelation.  Lk. 3:1-2 

12. Since John the Baptist was part of the Jewish tribe to which priestly functions belonged, no one would question his authority to engage in this type of religious function.

13. John the Baptist’s appearance in the wilderness was characterized by the Greek participle of khru,ssw (kerusso), which means to make a public declaration or announcement on behalf of whoever sent the herald.
14. The verb indicates that such announcements were made with formality, gravity, and with authority; the herald’s message must be listened to and obeyed.
15. The subject of his proclamation was baptism, which people so identified with John that he became known as John the baptizer; the participle of bapti,zw (baptizo) functions as a substantive and is equivalent to the similar term baptisth,j (baptistes), which Matthew and Luke use frequently.
16. Baptism was not a new ritual in Israel, it was already practiced when some sects baptized Gentile converts as a ceremonial cleansing and identification with Judaism; however, John’s baptism was a new event, invested with new meaning.

17. One must recognize that the nation of Israel was largely in unbelief at this time; they had substituted ritual for reality, adhering to the fallacious idea that one could obtain salvation by works.

18. Beyond that, they were racially arrogant, assuming that their relationship with Abraham ensured them a relationship with God.  Matt. 3:9

19. John’s baptism identified the individual being baptized with a change of mind, a realization that they were unable to provide for their own salvation, and a recognition that only God could remove their sins.

20. In that regard, to change the mind and submit to John’s baptism was essentially a confession that you were no better than a Gentile, whom the Jews regarded as inferior since they were not part of the Abrahamic covenant.

21. Although Greek grammars are quite divided on the matter of how the first genitive is to be understood, the genitive of the term meta,noia (metanoia) is primarily defined as a change of mind.
22. Therefore, it must be understood as a subjective genitive, which denotes a baptism (ritual) characterized or produced by a change of mind (reality).
23. This indicates that the repentance (change of mind) is associated with, or what produced the desire to be baptized, not vice versa.

24. This is clearly one of the reasons that John the Baptist refused to baptize the self-righteous religious leaders of Israel; they obviously believed that they already possessed salvation and were not in any spiritual need.  Matt. 3:7-9

25. This baptism of repentance is directed toward the very real issue of the forgiveness of sins.
26. Although some have taught that baptism is efficacious in removing sins, the reality is that ritual does not produce efficacious results.  Heb. 10:1-4,11; IPet. 3:20-21

27. The entire phrase baptism of repentance for the forgiveness of sins should be construed as a whole; in other words, the baptism characterized by repentance leads to or results in the forgiveness of sins. 

28. The noun a;fesij (aphesis—forgiveness) first referred to letting someone go, a release, or a dismissal; it came to be used to denote the freeing of one from an obligation, guilt, or punishment.
29. Therefore, to offer someone forgiveness of sins is to release them from both the guilt of their sins and the punishment that is due because of those sins.
30. The use of this term in accordance with what several other passages also teach; this is the fact that salvation comes from faith in the message that Messiah would take away their sins.  Matt. 26:28; Lk. 1:77, 24:47; Acts 5:31, 13:38, 26:18

31. The forgiveness of sins deals not only with the removal of the penalty for sins (propitiation), it also deals with the removal of the guilt that one incurs from sins (expiation).

32. That such a novel ritual should be employed by one heralding the advent of Messiah served to emphasize the unique nature of his message.

33. Further, the fact that God graciously sent John the Baptist and initiated this entire process, serves to highlight the principle of grace in salvation.

34. There are some theologians that understand these words in a different way; their contention is that John proclaimed and practiced a baptism that obligated the hearers to repent when Messiah arrived.

35. However, the suggestion that personal repentance, which was overtly symbolized by submission to the ritual of baptism, did not provide forgiveness of sins is at odds with the very nature of the text.

36. There is no indication that an interval of time is imagined before the phrase the forgiveness of sins; if such was the case, what would happen to a person that repented, trusted in the coming Messiah, and was baptized if he died before Jesus’ arrival?

37. Therefore, when anyone came to John, he was likely questioned as to his willingness to change his mind, as well as his willingness to accept the One coming after John.  Acts 19:4

38. The change of mind, and willingness to accept God’s way of salvation are simply two different sides of the same coin; they are not mutually exclusive.

39. All John the Baptist could do was ask the proper questions, listen to the answers, and take the person at face value; those that responded appropriately were baptized as a symbol of the forgiveness they received.

40. These people heard his message concerning the coming Son of God, made a mental decision to follow this message (and forsake their own efforts at obtaining salvation by means of their works), and adhered to his ministry as disciples; the overt token of this adherence was baptism.

41. Mark uses the Greek conjunction kai, (kai) many times in his Gospel, but the manner in which he uses it is not deemed acceptable in modern English.
42. It seems likely that this was the result of  Semitic influence, and parallels the use of the Hebrew w (waw), which is often used in Old Testament narrative.
43. Therefore, in some cases, the term will not be translated since we typically do not begin our sentences with and; in certain contexts it will be rendered as  now, so, then, or but.
44. Although most have accused Mark of employing hyperbole in verse 5 (it is highly unlikely that each and every person went to see John), the fact is that the language is used for a purpose.

45. The strong language is designed to describe the fact that the message of John the Baptist in some ways forced a confrontation with all of Israel, and particularly all those in Jerusalem.

46. This confrontation with the Jews reaches a climax in the final chapters of this book, as Israel's King comes to Zion and challenges the leadership and the people.

47. The point is that the initial response to John the Baptist was quite enthusiastic; in like fashion, the initial response to Jesus was quite enthusiastic.

48. However, as the parable of the soils will demonstrate, initial exhilaration with the good news, and even receiving salvation, does not guarantee anything in terms of long term devotion to the Lord.

49. The rugged and inhospitable terrain, as well as the difficulty involved in getting there, demonstrates that those that want the truth are willing to overcome whatever obstacles are in their way.

50. The two imperfect verbs going out and being baptized have been described by Robertson in his grammar as a moving panorama; it is used to portray the fact that there were streams of people constantly coming out to John the Baptist, and many of them were being baptized.

51. The word confess is a slightly different form than the word found in I John, and therefore is not a reference to rebound; further, John the Baptist did not have the power to forgive sins, only God can do that.  Mk. 2:7

52. The verb evxomologe,w (exomologeo) refers to overt, verbal acknowledgement given from one person to another.  Acts 19:18; James 5:16 

53. Whether John required this confession as a sign of true spiritual repentance, or whether it was a natural result of the change of mind these people experienced, we are not told.

54. What is apparent in the Greek is that the confession of sins did not precede the baptism, the present participle of confessing should be understood as an attendant circumstance that occurred at the time of the baptism, not previous to it.
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Mark 1:6 John had clothed himself with camel's hair and wore a leather belt around his waist, and his diet was locusts and wild honey.  {kai, (cs) not translated--eivmi, (viia--3s) o` VIwa,nnhj (n-nm-s)--evndu,w (+vprmnm-s) act. to put clothing on someone; middle to clothe onself--qri,x (n-af-p) hair--ka,mhloj (n-gf-s) a camel--kai, (cc)--zw,nh (n-af-s) belt, girdle--derma,tinoj (a--af-s) made of skin or leather--peri, (pa) around—h` ovsfu/j (n-af-s) the waist or loins--auvto,j (npgm3s)--kai, (cc)--evsqi,w (+vppanm-s) completes the eimi above, he had clothed himself, and he was eating--avkri,j (n-af-p) the desert locust, related to the grasshopper--kai, (cc)--me,li (n-an-s) honey--a;grioj (a--an-s) existing in a natural state or condition, untamed, wild}
Exposition vs. 6

1. Mark now deals with John the Baptist’s overt appearance, which was quite different than the other religious leaders of his day.

2. He introduces his subject with a periphrastic construction, which employs the verb eivmi, (eimi—to be), coupled with the perfect participle of evndu,w (enduo); this indicates that John the Baptist had dressed this way from the beginning and continued to dress this way.
3. Since John lived and conducted his ministry in the wilderness, his dress is appropriate to his niche, which lacked in creature comforts and tended toward self-denial.

4. In contrast to the political and religious leaders in Jerusalem, who often dressed in luxurious clothing (Lk. 7:25), John the Baptist dressed as a typical prophet would be expected to dress.  Zech. 13:4

5. His dress and demeanor were intentionally modeled after that of Elijah the prophet; Mark uses a couple of the same terms the LXX uses as it described Elijah.  IIKings 1:8

6. This fact has caused a good deal of debate as to whether or not John the Baptist was actually Elijah redivivus (restored to life, resuscitated), or if he was simply a type of Elijah.

7. While we will deal with this at greater length later in the book, it will become clear that while John the Baptist went forth in the spirit and power or Elijah (Lk. 1:17), he does not fulfill the prophecy of Elijah found in Malachi (Mal. 4:5-6), only the prophecy of the forerunner.  Mal. 3:1

8. The mistake would be to identify the forerunner as Elijah since his appearance awaits the time that approaches the Day of the Lord, which begins at the middle of Daniel's 70th week; therefore, John the Baptist should be seen as a type of Elijah.

9. The hair of camels was used for many purposes; the finer hair was woven into elegant cloths, while the coarser hair was woven into material used mainly for rugs, tent coverings, and coats for shepherds.

10. Although some represent this as being the actual hide of a camel, it was actually a long, loose robe, woven from camel’s hair; this type of garment with such a coarse texture was often used as a covering for the very poor.

11. Wearing a rough, coarse garment like this is also designed to demonstrate penitence and contempt for the world of ease and pleasure.

12. The loose robes worn at that time required a belt to bind them to the body, usually made from linen or silk, but one of leather in our case.

13. The belt/girdle kept the robe from flapping apart and made it possible to tuck it in so the robe did not restrict a person when one needed freedom to work, run or fight.

14. Since the belt was made of common leather, the implication is that it was not expensive; further since nothing else is mentioned, it seems reasonable to conclude that this was his only clothing.

15. Ironically, this was likely the very place in the wilderness that Elijah made his last appearance.  IIKings 2:1ff

16. John’s very appearance demonstrated an austere behavior; it was designed to force those that devoted themselves to temporal concerns like money, houses, jobs, food, and drink to consider how little a person really needs in this world.

17. When the people came out to him, they were forced to leave their temporal lives behind, consider his ascetic lifestyle, and focus on the more important spiritual matters.

18. Mark now moves to a second periphrastic construction, which uses the present participle of evsqi,w (esthio—to eat), which is designed to give us information about his current diet.

19. According to Leviticus, the locust/grasshopper was a ceremonially clean source of food under the Mosaic Law, with four varieties being allowed for consumption.  Lev. 11:22. 

20. They are still eaten by the poor and in times of famine, being abundant in the spring and often coming in great swarms. 

21. Modern Arabs still eat certain types of locusts, which are often found for sale in the market place;  however, they are generally regarded as food for the poor.

22. The wings and the legs are torn off, and the bodies can be dried, roasted, ground up, or baked; they are usually seasoned with salt, and have a long shelf life.

23. Palestine was renowned for its bees and their honey, particularly in the wilderness regions.  

24. The locusts served as a good source of protein, all amino acids, several minerals, and essential fatty acids, while the wild honey is an excellent source antioxidants, and bifidobacteria.

25. Therefore, John the Baptist also served as a proof that God provides for the living grace of His own.

26. We learn in the book of Luke, that John did not drink any wine or strong drink; he lived the austere life of one dedicated to the service of God, which was similar to the Nazarites.  Lk. 1:15; Matt. 11:18

27. John seems to have lived like a hermit until the time that God spoke to him to begin his public ministry; in this regard, he was the antithesis of Jesus.  Matt. 11:18-19

28. Based on this description, many have claimed John was associated with the Essene community, since they also practiced ascetic diet and dress.

29. However, there is no real evidence for this, since there is no mention of a group of people with John;  Luke seems to indicate that he lived alone.  Lk. 1:80

1:7 And he was proclaiming by saying, "After me One is coming who is mightier than I, and I am not fit to stoop down and untie the thong of His sandals.  {(kai, (cc)--khru,ssw (viia--3s) habitual imperfect, to function as a herald, to announce--le,gw (vppanm-s) by saying--e;rcomai (vipn--3s) there is coming--o` ivscuro,j (anm-s) comparative adjective; stronger, mightier, more powerful--evgw, (npg-1s) comparative--ovpi,sw (pg) after, behind, takes the genitive--evgw, (npg-1s)--o[j (aprgm-s) of whom—ouv (qn)--eivmi, (vipa--1s) I am not--i`kano,j (a--nm-s) adequate, competent, qualified, worthy--ku,ptw (vpaanm1s) 2X, to bend over, to stoop down, lit. by stooping down--lu,w (vnaa) comp.infin. completes the thought of ikanos--o` i`ma,j (n-am-s) 4X, a strap of leather used to fasten sandals to the feet--to u`po,dhma (n-gn-p)  a leather sole, fastened to the feet with straps--auvto,j (npgm3s)}

1:8 "I baptized you with water; but He will baptize you with the Holy Spirit."  {evgw, (npn-1s) I myself--bapti,zw (viaa--1s)--su, (npa-2p) you all--u[dwr (n-in-s) with water--de, (ch) but--auvto,j (npnm3s)--bapti,zw (vifa--3s)--su, (npa-2p) you all—evn (pi) + pneu/ma (n-in-s) spirit--a[gioj (a--dn-s)
Exposition vs. 7-8

1. Having described his overt appearance in the previous verses, Mark now moves to a very important part of the proclamation of John the Baptist.

2. While it may appear redundant in the Greek to have two verbs of speaking linked together, the use of the imperfect with the participle is intentional.

3. The imperfect tense indicates an action continually (>-----<) or repeatedly (>. . . . .<) happening in past time, and indicates that the action went on for some extended period of (short or long) time in the past.

4. Therefore, when Mark states that John the Baptist was making this statement in verse 7, it indicates that he made it on more than one occasion; it was a regular subject in his teaching ministry.

5. The participle should be understood as the way or manner in which he performed his function as a herald.

6. John made this declaration about the nature of his ministry and place in God’s plan as compared to the ministry and nature of Jesus Christ’s place in God’s plan on multiple occasions.

7. No doubt, he had no desire for people to get the wrong idea about who he was; given that he was the first prophetic voice in Israel in over 400 years might very well cause people to think more highly of him than was appropriate.

8. John the Baptist was genuinely humble, and did not want anyone getting the wrong idea about his relative importance in all this.

9. Also, given the confusion that existed among the leadership and the people at that time, there were some who suspected that John the Baptist may very well be the Messiah.  Jn. 1:19-23; Lk. 3:15

10. Therefore, John did what every good communicator should do; he directed people away from himself and toward the Lord.  Acts 14:13-18

11. His message of repentance was designed to point people to the coming Messiah, in whom they were to place their faith.

12. It is observable that John the Baptist, like Jesus afterward, did not use the title Messiah, based on the political ideas the Jews had about the Messiah.

13. Instead, John the Baptist calls Jesus a Coming One, which was a standard expression in Jewish thought about the arrival of Messiah.   Gen. 49:10; Mal. 3:1

14. Although John the Baptist and Jesus were related, there is nothing that indicates that they had much contact before the ministry of John commenced; further, the precise identity of the Coming One was hidden even from John.  Jn. 1:30-33

15. The first thing John says about the Coming One is that He is mightier than I am, which is designed to contrast John’s human strength with the omnipotence of God’s Son.

16. There is no indication in the Bible that anyone other than John the Baptist grasped the true nature of Messiah before the resurrection.

17. However, if one listened carefully to John, who taught about Messiah’s strength and preexistence, he could have figured out that the Messiah was nothing less than the 2nd person of the Godhead.  Mk. 1:7; Jn. 1:30

18. In the ancient world, chronological existence to a great degree determined superiority; this is seen in the law of primogeniture, which gave the firstborn seniority over the other children.
19. The fact that John the Baptist references Jesus’ prior existence indicated that he understood that this single fact made Jesus greater than John.
20. John the Baptist  states unequivocally that, although he was on the historical scene first, Jesus Christ was superior to him in every way.
21. Any comparison between John the Baptist and Messiah is a comparison between the finite and the infinite, between a sinner and the absolutely righteous, between a man and God.
22. Some have attempted to interpret the preposition ovpi,sw (opiso—after, behind) to mean that Jesus was a follower/disciple of John the Baptist, it should be taken as nothing more than an indication of time.

23. Although the use of the comparative adjective ivscuro,j (ischuros—strong) meant that John the Baptist acknowledged his own spiritual strength, he makes this statement to challenge the people to begin to think in terms that are far above anything they observed in John the Baptist.
24. John manifests what all believers should strive to exhibit; he has a great confidence that comes from resident doctrine and a correct understanding of his place in God’s plan, and manifests a real humility about his place in that plan.  
25. As other interpreters have observed, John the Baptist does not engage in servile self-abasement, and his words are not simply empty fawning rhetoric; as a prophet, under the leadership of the Holy Spirit, he speaks the absolute truth.
26. His humility is very evident in the statement that follows about his lack of worthiness as compared to the worth of Jesus Christ.

27. The statement about not being good enough to bend down and loosen the strap of His sandal finds a parallel in a Jewish commentary on Exodus 21:2

28. The Mekilta (essentially a Jewish commentary) to this verse says, “All services which a slave does for his master a pupil should do for his teacher, with the exception of undoing his shoes.”
29. John affirms that he is not even worthy of performing the most menial of tasks; a task from which even a Hebrew slave was released.

30. John continues to note the differences between himself and the One Coming after him, as he moves to the subject of the two baptisms.

31. Although there have been numerous discussions as to what form of baptism John employed, this statement would suggest that he practiced full immersion.

32. Those that suggest that the verb bapti,zw (baptizo) does not mean to immerse something in water completely do so on the basis of a couple of verses out of the 82 times the verb is used in the New Testament.  Mk. 7:4; Lk. 11:38

33. However, the verb has a lengthy history, and means to dip something in water, to immerse it, or to submerge it.

34. John the Baptist now moves to the great difference that existed between the work he did (baptizing in/with water) and the work that Jesus Christ will do with respect to baptizing with the Holy Spirit.

35. He uses an emphatic construction that adds a discreet pronoun to the verb; this may be translated as I myself….but He Himself …
36. The mention of the Holy Spirit in this context is quite appropriate, since the writings of Isaiah linked the exodus to both the wilderness (where John and Jesus first appear) and to the Holy Spirit.  Isa. 63:11-14

37. This is a prophetic statement about the fact that the baptism of the Holy Spirit awaited the arrival of the Messiah.

38. However, this statement was not fufilled during the life of either John the Baptist or Jesus Christ; this prophecy began to be fulfilled on the day of Penetecost, and continues to be a reality throughout the Church Age.  Acts 1:5

Doctrine of Baptisms
1:9 In those days came Jesus from Nazareth in Galilee and was baptized by John in the Jordan.  {kai, (cc) not translated--gi,nomai (viad--3s) it became, it came to be; not translated—evn (pl)--evkei/noj (a-dlf-p)--h` h`me,ra (n-df-p) in those days=during that time--e;rcomai (viaa--3s)--VIhsou/j (n-nm-s)-- avpo, (pg)--Nazara, (n-gf-s)--h` Galilai,a (n-gf-s)--kai, (cc)--bapti,zw (viap--3s)—eivj (pa)--o` VIorda,nhj (n-am-s)--u`po, (pg)--VIwa,nnhj (n-gm-s)}

1:10 Immediately as He was coming up out of the water, John saw the heavens opening, and the Spirit like a dove descending upon Him;  {kai, (ch) not translated--euvqu,j (ab)--avnabai,nw (vppanm-s) temporal, just as, when—evk (pg)—to u[dwr (n-gn-s)--ei=don (viaa--3s) John appears to be the subject--sci,zw (vpppam-p) to divide by force, to split apart, passively, to be divided or split--o` ouvrano,j (n-am-p)--kai, (cc)--to pneu/ma (n-an-s)--w`j (cs) as, like--peristera, (n-af-s) a pigeon or dove--katabai,nw (vppaan-s) temporal, as, when it was descending—eivj (pa) onto--auvto,j (npam3s)}
1:11 and a voice came out of the heavens: "You are My beloved Son, in You I am well-pleased."  {kai, (cc)--fwnh, (n-nf-s) sound, voice--gi,nomai (viad--3s)—evk (pg)--o` ouvrano,j (n-gm-p)--su, (npn-2s) emphatic, you yourself--eivmi, (vipa--2s) not became, the theology that Jesus became Messiah at His baptism is incorrect--o` ui`o,j (n-nm-s)--evgw, (npg-1s) lit. son of me=my son; gen. of relationship--o` avgaphto,j (a--nm-s) beloved, dearly loved, prized, valued—evn (pd)--su, (npd-2s)--euvdoke,w (viaa--1s) lit. to consider something as good; to take pleasure on someone, to be pleased or delighted with him}

Exposition vs. 9-11

1. John the Baptist likely began his baptismal ministry in the spring or summer of 29 A.D., and continued it until he was arrested by Herod.

2. It was in those days that Jesus appeared before John the Baptist to submit to the ritual of water baptism.

3. The next statement about the place from where Jesus came has generated some controversy, since some have (without any real documentation) suggested that there was not even a village named Nazareth in Galilee at this time in Israel’s history.
4. Nevertheless, Nazareth was a very small village in the region of Galilee, which was located north of Samaria and Judea, about 15 miles west of the southern edge of the Sea of Galilee. 

5. According to Luke 1:26, Mary was living in Nazareth when the birth of Jesus was announced to her, and the family returned to Nazareth following the return from Egypt.  Matt. 2:19-23  

6. The family was obviously residing in Nazareth when Jesus Christ was 12 years old, and there is no evidence that they did not continue to reside there until the time in question.  Lk. 2:42-51

7. One of the arguments advanced is that Jesus did not remain in Nazareth, but moved to Capernaum; while this is true, this must be placed into the correct chronological perspective.

8. What one must understand is that Jesus did indeed relocate to Capernaum from Nazareth, but that was some time after His baptism, and after John the Baptist had been arrested.  Matt. 4:12-13 

9. Therefore, this statement that He came from Nazareth (spelled alternately in the New Testament as Nazara, (Nazara), Nazare,t (Nazaret), and Nazare,q (Nazareth)) in Galilee is correct.
10. Mark gives very specific references since his Gentile audience would likely not have been familiar with the geography of Palestine.
11. What we can glean from the other accounts is that John the Baptist did not know that Jesus was the Jewish Messiah, even though the two were cousins.  

12. God had previously provided revelation to John about how he was going to be able to recognize the One, to whom he was there bearing witness.  Jn. 1:31,33

13. The only confusion on this matter is found in the Gospel of Matthew, which seems to indicate that John knew who Jesus was when he arrived at the Jordan to be baptized.

14. However, the statement of John is correct; the issue is reconciled with the understanding that John the Baptist did not simply baptize anyone that came to him.
15. Each person who came to John the Baptist to be baptized was questioned by John as to their motives and willingness to submit to God's plan.

16. Therefore, if John the Baptist did not hear that the person was prepared to repent and believe in the coming one, he would not administer his ritual.

17. When Jesus arrived, John the Baptist did not immediately recognize Him; however, upon questioning Him, either John recognized that Jesus was the One for whom He had been waiting, or perhaps Jesus simply told him who He was.

18. Once John the Baptist knew that this was the awaited Messiah, He showed reluctance to baptize Jesus based on His spiritual superiority and John’s humility.  Matt. 3:14-15 
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19. Although Jesus submitted to the ritual of water baptism, it was not for the same reasons that the people in general came to John the Baptist.

20. Jesus obviously had no sins to confess, and He did not need to change His mind with respect to how one was to obtain a relationship with God.

21. Therefore, His baptism was unique in that His immersion in the Jordan river was for the purpose of showing His identification with the sins of the people.

22. The ritual of water baptism was simply a picture of the fact that Jesus would ultimately become identified with the sins of the world.  Lk. 12:50

23. Although John the Baptist did not understand the reasoning behind this, and expressed a reluctance to baptize Jesus, Jesus was aware of the typical nature of His own baptism.  Matt. 3:15

24. The use of the preposition eivj (eis—into) should be understood as indicating that Jesus went fully into the Jordan river, and was immersed in it.

25. With these three verses, we have a strange juxtaposition of events; that which is so humble and common is now associated with the glorious manifestation of the Godhead.

a. Jesus was a very common name at that time, and he came from Nazareth, which was viewed by many in a negative way.  Jn. 1:46

b. The region of Galilee was considered by many to not be nearly as significant as the region of Judea, which was home to the Jewish capital.

c. In fact, the farther you resided from Jerusalem, the more Judean inhabitants had disdain for you.  Mk. 14:70

d. The Jordan river was considered unremarkable, and had been disqualified as a place for purification in early rabbinical literature. “The waters of the Jordan and the Yarmuk are invalid because they are mixed waters"  Parah 8:10

26. This humble scene leads to the manifestation of all three members of the Godhead, coupled with the public affirmation of Jesus Christ by God Himself.

27. Verse 10 contains the first of some 40 uses of the adverb euvqu,j (euthus—immediately), which Mark does not always use in the sense of instantly or immediately; he uses the term to advance the narrative to the next event with which he desires to deal.

28. The temporal participle of avnabai,nw (anabaino—to move to a higher place) should be translated as or when Jesus was coming up.
29. As Jesus was walking toward the shoreline, three miraculous events transpired; as Jesus Christ identified Himself with the sins of the world, demonstrating His willingness to bear the sins of the world and be the savior, the Father manifests His acceptance of Jesus.

30. Essentially, while Jesus Christ was the Son of God up to this point, He now embarks on, and embraces, the mission to save the world, the very mission for which the Father sent Him.  Jn. 3:17

31. While immediate context might favor Jesus as the subject of the verb o`ra,w (horao—he saw), the other gospel parallels would suggest that John the Baptist is actually the subject.  Matt. 3:16; Jn. 1:33-34

32. The word translated opening is actually a word that means to tear apart or split something by force; the emphasis being on the omnipotence of God, as He alters the material universe to demonstrate His approval of Jesus Christ.

33. What is very clear here is that this was not a vision, but a physically observable event; God literally split the sky in such a manner that humans could see it.

34. While it is very likely that Jesus saw the manifestations of God’s pleasure, God’s purpose was to make a statement those that were present; therefore, it was for their benefit that this happened.

35. The opening of the heavens is a figure that is seen in several places in the Bible; the event is sometimes associated with blessing (Deut. 28:12); and sometimes with judgment.  Isa. 64:1-2; Rev. 6:14, 19:11

36. In this case, both should be understood; God demonstrates His blessing for humanity by providing a savior, but that provision is also a judgment.  Jn. 3:17,19

37. The second physical manifestation of the Holy Spirit descending provides us the reason as to why the heavens were opened in the first place.

38. The conjunction w`j (hos—like, as) is used to convey a descriptive comparison; this theophany does not mean that the Holy Spirit is a dove, or even looks like a dove.

39. The physical manifestation that the Holy Spirit took was the form of a dove; this is simply the visible form that God the Holy Spirit took in order to manifest His invisible presence and solidarity with Jesus Christ.

40. There have been many suggestions as to why the Holy Spirit chose to manifest Himself in the form of a dove, including the purity, innocence, and meekness that is symbolized by the dove.

41. Although the other gospel writers use the preposition evpi, (epi—upon) to describe the descent of the Holy Spirit on Jesus, Mark employs the preposition eivj (eis—into).

42. While it may just be a stylistic change, it more likely is designed to confirm the fact that the Holy Spirit lit upon Jesus Christ and then remained with Him.  Jn. 1:32  

43. Although some theologians suggest that this was when Jesus the man became the Christ/Messiah, that false teaching is undermined by clear revelation that He came into the world as the Christ.  Lk. 2:11,26

44. Therefore, the Spirit did not establish some new relationship with the humanity of Jesus Christ at this point; this event is a manifestation of God’s approval for His Son as He begins His public ministry as Messiah.
45. The final divine manifestation involved the voice of God, speaking audibly in public praise of Jesus Christ; this was something that occurred three times during the public ministry of Jesus.  Mk. 1:11, 9:2-7; Jn. 12:28
46. God makes two distinct statements about Jesus at this time; the first deals with the unique relationship Jesus Christ had with the Father, while the second deals with the Father’s assessment of the God-man.

47. God the Father and God the Son had always had a relationship that was characterized by love; now, the Father directly expresses His love for the humanity of His unique Son.

48. The first expression of the love the Father has for the Son is in the present tense, while the second expression about being pleased with Jesus is found in the aorist.

49. The verb is used in the aorist tense and the indicative mood, which is normally used to indicate past action.  

50. In order to appreciate this statement, one should have some understanding of the Greek tenses, of which the aorist is the most prevalent and important.

a. The aorist signifies nothing as to completeness, but simply presents the actions as attained.

b. It states the fact of the action without regard to its duration.

51. In this case, it looks at the Father’s satisfaction and delight with the entire person and career of Jesus Christ.

52. In eternity past, God foreknew the nature of Jesus Christ’s positive volition and chose Him as His servant, who would become the Savior of the world.  Isa. 42:1; Luke 9:35

53. Therefore, the omniscience and foreknowledge of God allowed Him to view the entire career of the God-man, and He was delighted to select Him as the Savior.

54. The first statement in the present indicative expressed the situation as it existed at that moment; Jesus Christ was God’s beloved Son, a fact which would be quickly challenged.

55. The second statement in the aorist indicative expresses the reality that God has always been aware of and delighted with the person and work of the God-man.

56. Although God the Son had been selected in eternity past to become flesh and suffer on behalf of humanity, this did not, and does not now, diminish the tremendous approbation that God had/has for His Son.

1:12 Immediately the Spirit compels Him to go out into the wilderness.  {kai, (cc) not translated--euvqu,j (ab) immediately—to, pneu/ma (n-nn-s) auvto,j (npam3s) Him, Jesus--evkba,llw (vipa--3s) lit. to cast out, to drive out, the amount of force involved can vary; impelled, constrained—eivj (pa)--h` e;rhmoj (ap-af-s) into the wilderness, desert}

1:13 And He was in the wilderness forty days being tempted by Satan; and He was with the wild beasts, and the angels were ministering to Him.  {kai, (cc)--eivmi, (viia--3s+) periphrastic, completed by participle of peirazo—evn (pd)--h` e;rhmoj (ap-df-s)--tessera,konta (a-caf-p) forty--h`me,ra (n-af-p)--peira,zw (+vpppnm-s) lit. to try or attempt something, to test something; in a negative sense, to test one by tempting him--u`po, (pg) when used with the genitive, denotes agency--o` Satana/j (n-gm-s)--kai, (cc)--eivmi, (viia--3s)--meta, (pg)—to, qhri,on (n-gn-p) living creatures, animals, wild and not domesticated in this context--kai, (cc)--o` a;ggeloj (n-nm-p)--diakone,w (viia--3p) to render service, to assist or serve; imperfect is probably iterative--auvto,j (npdm3s) him=Jesus}
Exposition vs. 12-13

1. As pointed out previously, the Gospel of Mark is the most brief of all the accounts of the life of Christ; thus, he wastes little time with explanations, but simply moves from one subject/event to the next.

2. In this case, the identification of Jesus Christ with the sins of humanity at His baptism is immediately met with one of the consequences of sin—temptation.

3. While all three of the synoptic gospels concur that this was the next significant event in the life of Christ, they use different language to describe it.  Matt. 4:1ff; Lk. 4:1ff

4. Both Matthew and Luke use passive forms of the verb a;gw (ago—to direct the movement of someone, to be led) to describe the action of the Holy Spirit in this event, while Mark uses a more forceful verb to describe the work of the Holy Spirit.

5. The verb evkba,llw (ekballo—to force one to leave, to drive out, to expel), is found in the present tense; the historical present is used to make the action more vivid to the reader.

6. Although the verb is often used of forceful expulsions (Matt. 21:12), it is also used to describe the act of simply asking someone to leave (Mk. 5:40), or simply sending someone away without force.

7. Although Jesus Christ had been pronounced as the beloved Son of God, and was ready to begin His public ministry, the Holy Spirit leads Him into seclusion to face His enemy alone.

8. This is the first manifestation that the God-man will act only as He is led by the Holy Spirit; He will rely on the will and guidance of the Holy Spirit, not on His own thoughts.

9. One should not get the idea that Jesus is being forced by the Holy Spirit to do something against His will; neither is it to be understood that Jesus was reluctant to go and had to be coerced to do so.

10. Instead, He is immediately moved by the leading of the Holy Spirit to separate Himself from everyone and move to a remote area of the wilderness.

11. This demonstrates that one may go from a great spiritual event, which produces great happiness and exhilaration, into a test/trial/temptation in a very short period of time.

12. The Christian way of life is not consistent and/or static; the believer will be subject to great spiritual stimulation, but he will also experience discouragement as well.

13. The key to surviving the ups and downs of the Christian way of life is found in the leading ministry of God the Holy Spirit and applying resident doctrine.

14. Those that do not maintain fellowship with God on a regular basis (checking the STA and/or rebounding), and do not bring Bible doctrine to bear on their situation, may well break under the emotional strain of testing/temptation.

15. This is the danger of allowing the emotions to have an inordinate amount of control in one’s life; the believer must be willing to accept both blessing (and the joy it brings) and adversity (and the pressure it brings) if he is to excel in the Christian way of life.  Phil. 4:11-13

16. Those believers that are being controlled by their emotions will likely eventually crack under the extremes of the Christian life.

17. In that regard, the believer should not let the highs get him too high, nor should he let the lows get him too low; believers should seek to maintain a grounded doctrinal view of what is happening at any given point in life.

18. Although the site of this temptation is much debated, it does not appear that the exact location has been preserved in any historical account.
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What we do know from the other accounts is that during the wilderness experience, Jesus Christ was taken to a very high mountain in the region; this would more likely be a remote region east of the Jordan.  

20. Verse 13 informs us that Jesus Christ spent a period of 40 days in the wilderness area, being tempted by Satan.

21. The brevity of Mark’s account is in keeping with his emphasis on the fact that Jesus Christ is the Servant of God; he does not concern himself with how Jesus felt, or what He thought, since the Servant is simply there to execute His Master’s will.

22. The temptation of Jesus Christ brings up the subject as to whether or not the temptations were real; that is, could Jesus have succumbed to Satan’s advances and committed sin?

23. It is clear from the Word of God that God cannot be tempted by evil, which addresses the deity of Jesus Christ; however, this does not answer the question as to whether or not He could have sinned in His humanity.  James 1:13

24. First, it should be evident that temptation is not sinning; for one to be tempted to do something outside the will of God is not evil or wrong in itself.  ICor. 10:13; Rev. 2:10

25. In fact, our example here demonstates that a believer could be walking in the directive will of God and be subject to great temptation.

26. We know that the humanity of Jesus Christ was born apart from sin (Matt. 1:18), and did not possess a sin nature; therefore, He could not be enticed by His own lust pattern.  James 1:14; IJn. 3:5

27. However, Adam was created apart from sin and did not possess a sin nature; nevertheless, he sinned in spite of residing in perfect environment.  Gen. 3:6

28. In that regard, it should be evident that the temptation of Adam was external to himself; similarly, what we observe in the gospels is Jesus being tempted from an external source.

29. When one reviews all the evidence, applies some doctrinal common sense, and considers the direct statements of the Bible, it is evident that the temptations were real, that Jesus resisted them, and that He could have sinned, but chose not to sin.  Heb. 2:18, 4:15

30. Theologically, this is referred to as the doctrine of Peccability, which indicates that the God-man was both temptable and peccable (capable of sinning) through His humanity.

31. There is a false doctrine of Impeccability, which states that Christ was not capable of sinning; this is often espoused by those that fail to understand the implication of such things as foreknowledge and the Divine Decrees.

a. They state that Jesus was possessed of a holy nature, which not only could not be tempted to transgress His Father’s will, but which violently opposed all such suggestions.

b. They also teach that there is not even a remote hint in the Bible that there was one iota of conflict between the Divine nature and the human nature of Christ.

c. They also cite the Divine attributes of omniscience, omnipotence, and immutability to bolster their claim that Jesus could not have sinned.  Heb. 13:8

32. However, all this essentially denies the volition of the man Jesus; to do so means that the temptations were not real, He did not face and overcome them, and He had an advantage that Adam (and the rest of us) do not.

a. While we do not debate that Jesus was born apart from sin, that does not prove He could not have sinned, as seen in the example of Adam.

b. There is clearly an element of disunity between the will of the human nature of Jesus Christ and the will of God in the Garden of Gethsemene.  Mk. 14:36

c. Jesus did not possess any of the Divine attributes as part of His humanity during the Incarnation;  His humanity is immutable now, but He was not then.  Lk. 2:40

33. It is not without significance that Jesus Christ was tempted for 40 days in the wilderness, since that number is regularly associated with periods of probation or trial.  Deut. 8:2-5; Jon. 3:4

34. While we are not told anything about the nature of the external temptations, since Jesus Christ was alone with Satan, we can be sure they did not involve other people.

35. Therefore, Jesus Christ was not tempted with mental attitude sins (lust, greed, approbation, etc.), verbal sins like lying, gossip. slander, or overt sins such as fornication, adultery, robbery, or murder.

36. It seems most likely that the 40 days were filled with Satan continually assaulting the thinking of Jesus Christ with various lies, attacking various truths of Bible doctrine, and seeking to drive the God-man insane.
37. We find out from the synoptic parallels that Jesus Christ spent the entire period in an extended fast (Matt. 4:2), as He engaged the enemy He had come to defeat.  IJn. 3:8

38. Although some have suggested that Jesus was simply so busy contending with His enemy that He forgot to eat, it is more likely that the fast was an intentional part of spiritual strategy of the Holy Spirit, who was leading Him.

39. Although fasting is often associated with repentance and contrition (Jon. 3:5), it was also practiced in the context of seeking God’s guidance and/or preparing for His service.  Dan. 9:3; Acts 13:2

40. Some might not think that an immediate engagement with the enemy of God and man would be the wisest course of action; however, this sets the tone for the entire course of Jesus’ ministry as He takes the battle to Satan.

41. Matthew and Luke deal with the final three temptations only (although not in the same order), which all deal with attacks on the very doctrine of Jesus’ Sonship that had just been affirmed.

a. The first of these was designed to tempt Jesus Christ to use His deity for His own benefit, which would violate the rules for the Kenosis.

b. The second test involved the concept of testing God in return for the approbation of the Jewish people, in spite of the fact that Jesus Christ already knew they would reject Him.

c. The third test dealt with the offer to rule the world under Satan, and bypass the suffering of the cross.

42. The enemy combatant is identified by the Greek term Satana/j (Satanas—Satan), which literally means the enemy or adversary, and focuses on the conflict that existed between God and Satan.

43. Mark alone records the fact that Jesus was with the wild animals, which has led to two distinct ideas about the significance of this fact.

a. Some have advanced the idea that this is reminiscent of the conditions that existed before the fall of man, and that the Last Adam enjoyed the same rapport with the animal kingdom that Adam had in his paradise.

b. The second view is that these wild animals prowled around Jesus, adding an element of danger to the lonely character of the wilderness.

44. The second view is the correct one, since it is inconceivable that Jesus enjoyed the paradise experience while being subjected to the temptations and attacks of His adversary.

45. This stresses the fact that Jesus was completely isolated during this time; He did not enjoy the company of humans, or even domesticated animals.

46. There was no one to encourage Him and offer any type of comfort or respite from His enemy, or from the ferocious beasts that surrounded Him.

47. The final statement of verse 13 indicates that Jesus did enjoy the ministrations of angels during the time of His testing, but we are not told what they specifically offered.

48. Some have limited this angelic assistance to the time after the temptations were finished, when they state that the angels brought Jesus food; however, the imperfect of the verb diakone,w (diakoneo—to serve, to help) would indicate that they provided their service during the wilderness temptations.

49. Although we are not told specifically what they did, the implication is that Jesus was exhausted from His ordeals and needed the angelic support.

50. All these factors denote a period of intense spiritual crisis and combat, the grim solitude of a man that is involved in a fierce, dangerous, and protracted struggle.

51. Mark does not deal with the result of this conflict, or the fact that Jesus was victorious over His opponent, but the implication of the next verse is that Jesus triumphed over Satan and entered into the public ministry

52. However, this is certainly not the end of testing, temptation, or Satanic attacks, which Luke notes in his account (Lk. 4:13); Jesus will face many more throughout His ministry, culminating in the final hour of darkness.  Lk. 22:53

Doctrine of the Hypostatic Union and Kenosis
1:14 Now after John had been taken into custody, Jesus came into Galilee, preaching the gospel of God,  {de, (cc), but, now--meta, (pa) to, paradi,dwmi (vnapa) lit. to be handed over, delivered; arrested, taken into custody; meta with the articular infinitive is used to denote antecedent time--o` VIwa,nnhj (n-am-s)--e;rcomai (viaa--3s)--o` VIhsou/j (n-nm-s)—eivj (pa)--h` Galilai,a (n-af-s)--khru,ssw (vppanm-s) possibly purpose or manner, but definitely denotes an attendant circumstance—to, euvagge,lion (n-an-s) the good news--o` qeo,j (n-gm-s) subjective, God sends the good news; some see an example of plenary genitive here, both subjective and objective}

1:15 and saying, "The time is fulfilled, and the kingdom of God is at hand; repent and believe in the gospel."  {kai, (cc)--le,gw (vppanm-s)--o[ti (ch) indirect discourse--plhro,w (virp--3s) has been fulfilled--o` kairo,j (n-nm-s), an important or strategic period of time, a time when the plan of God is advanced into a new stage=the strategic time is here--kai, (cc)--evggi,zw (vira--3s) physically, to approach someone, to come closer to them; temporally, to be closer to being a reality--h` basilei,a (n-nf-s)--o` qeo,j (n-gm-s)--metanoe,w (vmpa--2p) lit. to perceive afterward, to repent, to change the mind upon consideration--kai, (cc)--pisteu,w (vmpa--2p) to believe, place faith or trust in something—evn (pd)—to, euvagge,lion (n-dn-s) the good news}

Exposition vs. 14-15

1. While Mark does not make it explicit, he resumes his narrative after some time has passed; in fact, between the time Jesus was baptized by John and verse 14, it is almost certain that many months have elapsed.

2. Some suggest as few as two or three months, while others (Lenski) favor up to 18 months; it would appear that six to eight months might be a good estimate.

3. However, there is no precise or explicit chronological evidence by which we can definitively fix the date for the beginning of Jesus’ public ministry.  

4. What we do know is that following the temptation in the wilderness, Jesus returned to the area of Bethany beyond the Jordan, where John the Baptist was continuing his ministry.  Jn. 1:28

5. The Gospel of John provides a one week chronology in the life of Christ, which took place on the east side of the Jordan River after the wilderness temptation.  Jn. 1:28-2:1

6. It was during this time that several of the disciples had their initial contact with Jesus, but they do not appear to have continued an association with Him at that time.  Jn. 1:35-43 cf. Matt. 4:18-19; Mk. 1:16-20

7. Following the wedding feast, Jesus makes a short visit to Capernaum (Jn. 2:12), which John measures in days.

a. The temptation lasted for 40 days.

b. Jesus returned to be publicly identified by John the Baptist and went to Cana, which took another 7 days.

c. It was not unusual for the wedding feast to last up to 7 days, which involves another week.

d. There is the brief period at Capernaum, likely no more than another two weeks.

e. This indicates a minimum of 2 months have elapsed since Jesus’ baptism.

8. What happens between that time (late 29 AD or early 30 AD) and the Passover in April, 30 AD is not recorded in any of the Gospels, but would have required another 3-4 months.

9. It is apparent that Jesus Christ conducted a Judean ministry prior to the first Passover, and for some time after that until the arrest of John the Baptist.

10. Matthew indicates that Jesus returned to Nazareth, where He had been raised; however, this followed the events recorded in John.  Matt. 4:12-13; Jn. 2:13-4:42

11. The events of the first Passover, which are recorded only by John, were followed by a brief ministry in Judea (Jn. 3:22-24), the trip through Samaria (Jn. 4), and Jesus’ return to Galilee to begin His public ministry there.

12. Given these facts, it would appear that John the Baptist was arrested at some time in the summer/fall of 30 AD, and Jesus began His Galilean ministry shortly after that.

13. This would mean that John the Baptist had a ministry that lasted approximately 12-18 months, from the spring/summer of 29 AD until the summer/fall of 30 AD

14. John the Baptist continued to maintain his fidelity to the truth and to his assigned niche, even when confronted with the temptation to envy/jealousy.  Jn. 3:26-35

15. Although there was some slight overlapping of the ministries of John the Baptist and Jesus, neither was concerned since each knew his respective place in the plan of God.

16. After Herod’s arrest of John the Baptist in the summer/fall of 30 AD, Jesus left Judea and initially returned to His hometown of Nazareth, before moving the family to Capernaum.  Matt. 4:12

17. This is the point at which Mark resumes his account, which moves us forward to late 30 AD (or more likely Jan. 31 AD) when Jesus returns to begin the Galilean portion of His mission.  Matt. 4:12-13; Mk. 1:14; Lk. 4:14; Jn. 4:43

18. Mark does not deal with the fate of John the Baptist at this point, since his intention is to shift the focus from John the Baptist to Jesus; rather than distract the reader from Jesus, Mark waits until later in the book to detail the fate of the forerunner.  Mk. 6:14ff

19. Although Mark uses the language of betrayal with respect to John the Baptist, there is no evidence that he was betrayed by a person or persons; it should simply be understood to mean that Herod arrested John.

20. It should also be noted that Mark uses the same language of John the Baptist as he does of Jesus Christ, who prophesied this fate for the disciples as well.  Mk. 1:14, 15:1, 13:9

21. What does become apparent is that Jesus Christ did not embark on His public ministry in Galilee until John the Baptist had completed his ministry, and his doom was sealed.

22. Although some have suggested that Jesus fled to Galilee to escape the fate of John the Baptist, He would have been no safer there, since Herod Antipas, who had imprisoned John, was the ruler of Galilee and Perea.  (Map on page 17)

23. Instead of seeking an audience in Jerusalem, which was the capital and foremost city of the Jewish world, Jesus transferred His main activity to Galilee, which was removed from the capital, and was considered to be far less significant.
24. Although Jesus might have chosen Galilee as His site of ministry because the influence of the hostile religious leaders somewhat lessened, we are told by Matthew that this was actually to fulfill Old Testament prophecy.  Matt. 4:12-16
25. His coming or arrival in Galilee was accompanied by His proclamation of the good news of God, which is a continuation of the ministry that John the Baptist had begun.  Mk. 1:1

26. The genitive of God should be taken as a subjective genitive; God sends the good news about Jesus Christ, His Son.

27. As John had proclaimed the good news of the coming Messiah, Jesus now begins to publicly announce that He Himself was that promised Savior.

28. The content of His proclamation is found in verse 15, which contained two declarations and two commands.

29. The first declaration is that a strategic time had come in the plan of God; the time for the public appearance of the long-awaited Jewish Messiah was upon the nation.  
30. The time that was fulfilled is found in the prophecy of Daniel’s 70 weeks, which mandates that the Messiah would arrive at a particular time in history.  Dan. 9:24-27

31. The significance of the prophecy in Daniel to the strategic appearance of Messiah.  (See Daniel 9 notes for further detail)

a. The decree in view is that of Artaxerxes I Longimanus, which was given to Nehemiah in the 20th year of his reign, 445-444 BC.  Neh. 2:1-9

b. Although there were other decrees issued, this decree is the only such allowance found in the Old Testament that made provision for the restoration of Jerusalem, and must be viewed as the terminus a quo of our prophecy.

c. Having identified the terminus a quo as nearly as we can in April, 445-444 BC, we are ready to seek to establish the terminus ad quem.
d. The first question that must be answered is how we are to understand the preposition d[; (‘adh—as far as, until Messiah the Prince).  Dan. 9:25

1.) Does it refer to the time of His appearance in history at His physical birth in 3 BC?  Lk. 2:6-7

2.) Does it refer to the time He began to announce His identity in the fall of 29 AD, following His baptism?  Lk. 3:21-22

3.) Does it refer to the last time He entered Jerusalem on a donkey, known as the triumphal entry, which was accompanied by the final week of His life.  Lk. 19:29-38

e. The answer is that the text does not say; although, this has not stopped people from freely (and sometimes dogmatically) asserting their opinions.

f. I would suggest that the passage is taken in its simplest meaning, which indicates that Messiah must be present on the planet, which He was for some 34½ years.

g. It should be clear that the purpose of His public ministry was to present Himself formally to the nation as their Messiah, which Jesus did for some 3½ years.

h. Therefore, the interpretative translation made by the New American Standard is correct, and one could hardly find a more conspicuous anointed leader than The King of the Jews.  Matt. 27:37; Jn. 1:41, 4:25

i. In fact, this anointed leader must be so important that His death is mentioned in this prophecy about the Jews and Jerusalem.

j. It is clear that the 70 weeks is divided by the appearance of Messiah the Prince, and is completely consistent with the fact that our calendar was originally divided by His appearance in history.

k. With these facts, we may assert that the terminus ad quem is referencing the appearance of Messiah in human history, and very likely references the time of His public ministry when He presented Himself to the nation as their Messiah.

l. The time lapse between the command to restore and rebuild Jerusalem and Messiah the Prince is defined in two specific segments, seven weeks and sixty-two weeks.
m. We can date the terminus a quo as falling in April, 445-444 BC, and must look for a date that comes 483 years later.

n. One of the major issues that must be addressed is the length of a year as understood by Daniel.

o. Prior to the flood, when the earth was upright on its axis, it is evident that Noah employed months that consisted of 30 days each.  Gen. 7:11,24, 8:3-4

p. Although we should not read our present understanding back into the text, the fact is that we have New Testament revelation that defines the period in view.  

q. It is clear from Daniel and the book of Revelation that the final portion of Daniel’s 70th week, a period of 3½ years, consists of 42 months, or 1260 days, making a year 360 days long.  Dan. 7:25, 12:7; Rev. 12:6,14, 13:5

r. The first portion of the prophecy deals with two periods, 49 years and 434 years, or a total of 483 years; 483 years would then contain 5796 months, or 173,880 days. 

s. Since we know that each actual solar year contains 365.24219879 days, we must simply divide 173,880 by this figure to calculate the actual number of years in 483 prophetic years into Julian calendar years.

t. Therefore, the 173,880 days of Daniel’s 69 weeks would translate into 476.06766298 years from the date of the command to restore and rebuild Jerusalem in April, 444 BC.
u. Since there is no year zero, 476 years from that time brings us into the year 33 AD, with the 483 prophetic years expiring at the end of Adar, the month that precedes Nisan.

v. It is very well attested that the public ministry of Christ lasted about 3½ years, beginning with His baptism in the Fall of 29 AD and continuing until His crucifixion on April 3, 33 AD.

w. Without superfluous mental gymnastics, or wrangling about the day of the month, the 69th prophetic year of Daniel’s prophecy ended by March 20, 33 AD (assuming a date of Nisan 1 for the date of the command to restore Jerusalem), and encompassed almost all of Jesus’ public ministry.

x. Therefore, the 69th week, which was actually 7 years in length would appear to be divided in the middle by the appearance of Jesus Christ at His baptism.

y. In any case, the text in Daniel only says that Messiah the Prince must be present at the end of the 483 years, which He obviously was.

z. The date of March 20, 33 AD places us just 10 days before the Triumphal Entry, and just 2 weeks before the crucifixion.

32. Therefore, Jesus Christ announces that the strategic time for the fulfillment of God’s plan regarding Messiah has arrived.

33. The second part of His declaration is that the kingdom of God is at hand, which employs slightly different vocabulary than that used in the Gospel of Matthew, which uses the phrase kingdom of Heaven. Matt. 4:17

34. This distinction has generated a good deal of discussion over the years, and requires some serious consideration lest one add to or take away from what the Bible is actually teaching.  Rev. 22:18-19

35. Some have (like Schofield) attempted to make each phrase unique, and do not allow for the fact that they may simply be synonymous; however, a comparison of parallel passages would suggest that they are or can be synonymous.  

a. Matt. 4:17 and  Mk. 1:14-15

b. Matt. 5:3 and Lk. 6:20

c. Matt. 13:31 and Mk. 4:30-31

36. Although there is an obvious difference of vocabulary, we must allow that each author used the phrase of his choosing to deal with the same concept, as he was led by the Holy Spirit.

a. The Aramaic Targums, which is a paraphrase of the Hebrew Old Testament, used the latter phrase to translate expressions about God reigning over earth. 

b. Since Matthew primarily wrote to a Jewish audience, it is likely he would have used this expression, since it was more familiar to his audience.

c. Mark and Luke were writing primarily to Gentiles, and used the phrase kingdom of God to emphasize the supernatural and transcendent nature of that kingdom.

37. Secondly, as Edersheim points out that “According to the Rabbinic views of the time, the terms ‘Kingdom,’ ‘Kingdom of heaven, and ‘Kingdom of God’ were equivalent. In fact, the word ‘heaven’ was very often used instead of ‘God,’ so as to avoid unduly familiarising the ear with the Sacred Name.”6
38. The first place to start is simply by defining what a kingdom is; in short, a king(dom) is the (dom)ain of a king, which defines the boundaries of his rule or jurisdiction.

39. When dealing with God, it should be evident that His kingdom encompasses every other domain within the created universe.

40. Although God is king whether or not anyone acknowledges that reality, it is evident that He is demonstrated to be the Sovereign as people orient and submit to His rule.
41. The kingdom of God is eternal, is both visible and invisible, is both internal and external, is both present and future, and is governed by His views (Bible doctrine).
42. This kingdom has both angelic and human subjects; further, it will have a final visible form, which will be ruled by God and Christ.  Rev. 21:1-22:5
43. The Millennial form of the Kingdom, which precedes the final form, involves Jesus Christ ruling from Jerusalem, with the earth generally experiencing 1000 years of peace and prosperity.  Rev. 20:4-6
44. Jesus Christ now declares that the kingdom of God is at hand, which reflects the translation of the Greek verb evggi,zw (engizo—to draw near).
45. The verb literally means to move in space and so draw closer to a reference point, and is used in the New Testament in the following ways:
a. to draw near to a place.  Lk.18:35

b. to come closer to a person.  Lk.18:40

c. of a future event coming closer in time.  Acts 7:17; Lk. 21:28; Rom.13:12; Heb.10:25

d. of Ph1 and Ph2 approaches to God.  Heb.7:19; Jm.4:8

e. of people being in the presence of adjusted communicators.  Matt.3:2, 4:17, 10:7 

46. In the case of Jesus Christ, it is more than simply being in the presence of the most adjusted teacher of truth; in His case, the kingdom of God is near, since the King Himself is present.

47. Although someone more significant than John the Baptist is present, proclaiming the truth as well, it is evident that their message did not vary with respect to the need for repentance.  Mk. 1:4,15

48. Since the nation and its people were largely in unbelief at this time, they were called upon by both John the Baptist and Jesus to turn away from their previous thinking, especially with respect to salvation.

49. In this state of unbelief, the religious leadership, as well as the average Jew had to reconsider their approach to salvation, which they had been taught was procured by works, by ritual, by race, or some combination of these factors.

50. The need for repentance is not based on what sins one has committed, but involves changing one’s mind about the person of Jesus Christ.

51. Although repentance does not mean to feel sorrow over sins, it does not mean that John the Baptist and Jesus did not address the issue of future behavior once one had believed.  Lk. 3:7-14; Jn. 8:31-36

52. However, one must not confuse the issue with post-salvation behavior, with the concept that good works are required for salvation.

53. From an overt religious perspective, that typical Jew was characterized by a great deal of religious activity, but none of it commended him to God, or provided a relationship with Him.

54. Just as John had immediately put the people on notice that all was not well, so Jesus reinforces that fact and couples the need for repentance with believing the gospel.
55. These are not two distinct steps in salvation, these are simply two different sides of the same coin; when one recognizes that his thinking is wrong (repentance), he can then place his faith in that which is correct (believe).

56. The good news is that salvation is not procured by any of the means that men have devised; salvation comes by grace to those that believe in the person and work of God’s Messiah, and results in the forgiveness of sins.  Mk. 1:4, Lk. 3:3 

57. As the promised forerunner, John the Baptist had fulfilled his mandate to proclaim repentance, and had instructed the people to believe on the One coming after him.  Jn. 1:6-7

58. In spite of some teaching to the contrary, the gospel of John the Baptist was identical to the gospel Jesus preached, and to the gospel announced by the apostles.  Lk. 3:18; Mk. 1:15; Rom. 1:1 
59. The only significant difference was the John the Baptist pointed to a coming Messiah, Jesus pointed to the present Messiah, and the apostles pointed to a risen Messiah.
60. This brings up an important principle about religion and religious tradition; for over 400 years the people of Israel had been forming opinions and ideas about Messiah and salvation, and most of them were wrong. 

61. Now Christ had arrived on the historical scene, they would have to deal with what He taught, which was certainly going to challenge their preconceived notions.

62. The application for believers today is to recognize that no matter how long one has believed something, or from what source it came, he must be willing to reject incorrect or incomplete teachings with the principles of sound doctrine.

63. Many of these faulty teachings are the product of men that are not properly trained, unskilled in the science and art of hermeneutics, which results in incomplete or bad exegesis, human viewpoint, or worse. 

64. Failure to exercise intellectual honesty, confront the many differences between unsound and sound ministries, and objectively evaluate the information will eventually result in various forms and degrees of reversionism, all of which stem from a rejection of truth.  ITim. 1:8-10; IITim. 4:3-4; Tit. 1:14

1:16 As He was going along by the Sea of Galilee, He saw Simon and Andrew, the brother of Simon, casting a net in the sea; for they were fishermen.  {kai, (cc) not translated--para,gw (vppanm-s) temporal part. as, while, lit. to go along, to move along--para, (pa)--h` qa,lassa (n-af-s) the sea--h` Galilai,a (n-gf-s) Galilee--ei=don (viaa--3s) he saw--Si,mwn (n-am-s) Simon--kai, (cc)--VAndre,aj (n-am-s) Andrew--o` avdelfo,j (n-am-s) the brother--Si,mwn (n-gm-s) of Simon; gen. of relationship--avmfiba,llw (vppaam-p) 1X, a technical term for casting around, fishing with cast nets, temporal part. as or while—evn (pd)--h`  qa,lassa (n-df-s)--ga,r (cs) explanatory--eivmi, (viia--3p), they were; impf. denotes either durative or iterative action  in past time--a`lieu,j (n-nm-p) 5X, one who earns his living by fishing}

1:17 And Jesus said to them, "Follow Me, and I will make you become fishers of men."  {kai, (cc)--ei=pon (viaa--3s)--auvto,j (npdm3p) to them--o` VIhsou/j (n-nm-s)--deu/ro (ab) functions like an imperative, come on, come here, follow--ovpi,sw (pg) behind--evgw, (npg-1s)--kai, (cc)--poie,w (vifa--1s) to do, to make--su, (npa-2p) you two, you both--gi,nomai (vnad) to become, comp.infin. construed with poieo--a`lieu,j (n-am-p) fishers, fishermen--a;nqrwpoj (n-gm-p) obj.gen.}

1:18 Immediately they left their nets and followed Him.  {kai, (cc)--euvqu,j (ab) immediately--avfi,hmi (vpaanm-p) to give up, to abandon, having abandoned, precedes action of main verb—to, di,ktuon (n-an-p) a fishing net, a casting net--avkolouqe,w (viaa--3p) to accompany, to follow after, to go with-- auto,j (npdm3s) lit. went with Him}

Exposition vs. 16-18

1. As has been previously stated, Mark’s narrative begins with the return of Jesus Christ to Galilee, sometime in the summer of 30 AD, following the arrest of John the Baptist.

2. Although John, Andrew, Peter, Philip, and Nathaniel had their initial contact with Jesus Christ just following His temptation in the wilderness, they appear not to have maintained a close association with Him.  Jn. 1:35-45

3. They certainly accompanied Him to the wedding in Cana of Galilee (Jn. 2:2), and stayed with Him for some time after that.  Jn. 2:12
4. However, there is a period of time between that event (likely at the end of 29 AD, or at the beginning of 30 AD) and the first Passover, which Jesus attended about which we have no information.  Jn. 2:13
5. Although the disciples are only mentioned in passing during this time, it is evident that they were with Jesus in Jerusalem at the Passover (Jn. 2:13ff), worked with Him in Judea (Jn. 3:22), and accompanied Him back through Samaria to Galilee.  Jn. 4:1ff

6. Although we are not told why, or for how long, it appears that when they returned to Galilee, the disciples returned to their previous profession.

7. This might not be considered unusual, since Jesus Christ was largely conducting His ministry in the area of Cana, Capernaum, and Nazareth, and the disciples lived nearby at Bethsaida.  Matt. 4:13; Jn. 4:46

8. Notice also that there is no record of a rebuke from the Lord for these men having gone back to their chosen professions; they had not been required to become His permanent followers/disciples until now.

9. The initial call to these men was to believe in Christ as the Messiah (Jn. 1:39ff), while this call is given for them to abandon their secular lives and attach themselves to Christ as His permanent followers/disciples, which will result in their appointment as apostles.  Lk. 6:13

10. The ministry of John the Baptist had generated a good deal of excitement among the masses; however, the beginning of Jesus’ ministry seems to be rather pedestrian in contrast.

11. In verse 16, we are introduced to Jesus Christ doing as mundane a thing as one can imagine, simply walking along the shores of the Sea of Galilee.

12. This will be indicative of the manner in which Jesus Christ approaches the ministry in general; the Messiah did not begin by loudly proclaiming His superiority, or by engaging in ostentatious displays to draw attention to His person.

13. His ministry will begin quietly as He will gather a small circle of followers that were certainly insignificant from the earthly perspective.

14. He begins His ministry in Galilee, which was considered to be quite inferior in importance to Judea, where the religious establishment resided.

15. Although we know that the disciples had associated themselves with Jesus prior to this call, this call serves as their formal introduction as associates in His ministry.

16. From the time of their call, which Mark introduces early in his narrative, these disciples will form the nucleus of a larger group of disciples.

17. Jesus will train and disciple these men, who will often manifest a lack of understanding; although Jesus selected these men personally, we will find that they are flawed, dense at times, lacking understanding, and sometimes simply unbelieving.

18. In that regard, the disciples should be an encouragement to believers today, who may exhibit some or many of these same shortcomings.

19. It is also a proof of the fact that the plan of God does not rely on the typical human qualities that one might suspect; God does not often use the mighty, He uses the lowly.  Dan. 4:17; ICor. 1:26-29

20. Information regarding the Sea of Galilee:

a. It is a natural body of water, which is formed by the Jordan River.

b. It is also referred to as the Sea of Gennesaret or the Sea of Tiberius.  Lk 5:1; Jn 6:1

c. It is a pear-shaped body of water, about 12½ miles long and 7 miles wide, and has an elevation that is about 682 feet below sea level.

d. It is a lake that has clear, fresh water, and which abounds in a number of species of fish.

e. Since it is surrounded by hills and mountains, which rise up to 1000 feet above it, it is subject to sudden, violent, and unpredictable storms.  Matt. 8:24

21. The use of the temporal participle para,gw (parago), coupled with the preposition para, (para), suggests that Jesus was merely going about His daily business; He had not gone out specifically to find these men.

22.  He observed them working and, under the leading ministry of the Holy Spirit, made a decision to call them as the first part of a larger group.

23. Although Mark provides the least information about the call of the first apostles, Luke provides some supplemental information about the details of their call.  Lk. 4:14-5:11

a. Jesus had already begun to engage in a teaching ministry, and was generating some substantial interest in Galilee.  Lk. 4:11-37

b. Jesus was walking beside the sea in order to teach the crowds, which were large enough to create some difficulty.  Lk. 5:1

c. Asking Simon for the use of his boat, which Jesus boards and has moved just far enough offshore to allow him to effectively teach the large crowd, solved the difficulty.  Lk. 5:2-3

d. He taught the people for an unspecified length of time, and then instructs Simon to resume fishing.  Lk. 5:4

e. The outcome was nothing short of miraculous, with the massive catch weighing enough to begin tearing the nets.  Lk. 5:5-6

f. Simon, and whoever was with him (likely Andrew, from Mark’s account), could not manage the enormous amount of fish and called for help (likely from James and John).  Lk. 5:7,9-10

g. This event has a profound effect of Simon, who reacts with a rather strange, but clearly humble, outburst on his part.  Lk. 5:8

24. Background information and history of Simon Peter.

a. He was the son of a man, who is called John or Jonah.  Matt. 16:17; Jn. 1:42

b. His brother Andrew initially introduced him to Jesus.  Jn. 1:41

c. Jesus gave him the nickname of Peter, which is Khfa/j (Kephas) in Aramaic, which is equivalent to the Greek Pe,troj (Petros); both terms means stone or rock.  Jn. 1:42

d. Simon Peter is consistently pictured as brash, adventurous, self-confident, and active (Jn. 21:7); he often seems to be willing to speak for the other disciples and is often the first to respond.  Matt. 14:28, 15:15, 16:16,22, 17:4

e. He was married, and it appears that his mother-in-law may have lived with Peter and his wife.  Mk. 1:30-31

f. He was raised in Bethsaida, which was a suburb of Capernaum, and was situated on the north side of the Sea of Galilee.  Jn 1:44

g. He and his brother Andrew were fishermen by trade, and they appear to have either been in business with James, John, and their father, or worked for the father.  Matt. 4:21; Lk. 5:10

h. He is the most frequently mentioned of the disciples, appearing first in the lists of the twelve apostles.  Matt. 10:2; Mk. 3:16; Lk. 6:14

i. Peter, James, and John were part of the innermost circle of Jesus’ disciples, and were privy to events that others were not.  Mk. 5:37, 9:2, 13:3

25. Background information and history of Andrew.

a. He also apparently lived with his brother Simon and his wife.  Mk. 1:29

b. He was initially a disciple of John the Baptist, and with John became one of the first to identify Jesus as the Messiah and follow Him.  Jn. 1:35-40

c. It would seem that both he and Peter would have been involved in the early ministry of Jesus in Judea.  Jn. 3:22, 4:2 

d. Although he does not seem to have been a part of the inner circle of the three disciples, he was with them when they privately asked Jesus Christ about His prophecies.  Mk. 13:3-4

e. He was likely not as outgoing as Peter, and is almost always mentioned in conjunction with his more well known brother.  

26. Jesus had been with these men from late 29 AD, when they first identified Him as the Messiah, until the time they returned to Galilee in about January of 30 AD.

27. Therefore, He had already gained all the knowledge that He needed about them to determine whether or not He was willing to use them in His earthly ministry.

28. In that regard, while we observe the follies of the disciples, and are aware of their shortcomings, it should be noted that they possessed great positive volition, and the qualities that Jesus Christ deemed necessary for the foundation of His Church.  Matt. 16:18; Eph. 2:20; Rev. 21:14

29. Having the background information contained in Luke’s account provides us information as to the timing of, and reason why Jesus called these men as He did..

30. These men had just caught so many fish that it took four of them to haul the net, which resulted in a catch that nearly swamped two boats.

31. The initial statement is introduced by the adverb deu/te (deute), which essentially means here; it is sometimes used with another verb, and acts as a sort of summons or invitation.  Jn. 4:29, 21:12

32. In this case, there is no other verb, and the word then has the force of an imperative, which would be translated as come on!, or here!
33. The Greek term is used of following someone as a disciple, becoming an adherent of that individual’s teaching to the point of taking on his lifestyle.

34. The prepositional phrase that follows ovpi,sw mou (opiso mou—behind me) is normally used to denote the position of a disciple with respect to his teacher.  Lk. 9:23, 14:27

35. Jesus informs them that His intention (the future expresses His purpose) was to change their occupation, so they would no longer be fishing for fish, but fishing for people.

36. The kind of fishing that Peter and Andrew had been engaged in was not line fishing but net fishing; this is clearly seen in the previous verse as the Greek verb avmfiba,llw (amphiballo) involved casting a circular net that had heavy weights around its perimeter. 

37. As they would have already known, the life of a fisherman was not an easy one; it involved long hours, wearisome labor, and no guarantee of success.

38. Additionally, the fisherman cannot concern himself with unproductive attempts at catching fish; he must be willing to forget every failure and keep fishing.  Acts 17:32, 18:4

39. He must also recognize that fishing carries with it a high degree of uncertainty; the fisherman may be as skilled as he can be, may follow all the appropriate protocol (maps, weather, tides, proper bait, etc.) and may still return empty-handed.

40. In a similar fashion, the fisher of men may know and be able to clearly articulate the doctrine, follow the leading of the Holy Spirit, and do everything properly, and yet may have no positive response.

41. This underscores the reality that the doctrine of volition is the final determining factor for the fisher of men.

42. Although some have seen an element of judgment in this call, which is largely based on Old Testament metaphors of fishing that involved judgment, this call should be understood in only a positive sense.  Jer. 16:16-18; Amos 4:1-2; Hab. 1:14-17

43. The call should be understood to mean that Jesus would now begin to train them for a far more important work than simply catching fish.

44. The force of the phrase I will make you to become fishers of men indicates that these men were not prepared at this time to do the work Jesus has envisioned for them.

45. They must follow Jesus physically in order to remain in His presence, and begin the training that would prepare them to fulfill an apostolic ministry.

46. Their seminary was the world at that time, and their instructor was the Son of God, whose teaching they were to assimilate, and whose example they were to emulate.  Matt. 10:24-25

47. The fact that this would take some time, and is not a promise that would be fulfilled overnight, is seen in the qualifying phrase I will make you to become fishers of men.  

48. The reality is that discipleship demands patience and continued adherence to the teacher, learning the necessary skills and knowledge over time, and submitting oneself to the teacher’s instruction regardless of personal opinions and previous views.  Jn. 6:67-68

49. Along that line, the one engaging in the process of making disciples must allow for volition, must be prepared for failures and disappointments, and remain committed to the process, if he is to ultimately be successful.

50. Some might question the wisdom of selecting relatively uneducated and untrained young men to fulfill the global mission of Christ; however there are at least two good reasons for making this selection.

a. The first reason is to avoid the prejudice that comes from preconceived ideas, which often hinders one from accepting new information.  Lk. 5:36-39

b. The second reason is to emphasize the truth that the power in the Gospel is made all the more apparent by the weakness of those that proclaim it.  Acts 3:12, 4:13; ICor. 2:3-5

51. Believers should recognize that those already trained in religious matters often have the most difficult time jettisoning their previous learning, and what human viewpoint baggage they may have.

52. The activities of these fishers of men would not be personal or selfish; their work was going to be performed on behalf of humanity.

53. They would provide the information that would deliver people from the spiritual death in which they resided, which is found in the message of good news.

54. However, the analogy breaks down at this point; typically, fish would be caught, cleaned, cooked, and consumed.

55. In this case, the people that were caught were not exploited for the personal use of the fishermen, they were blessed with an eternal relationship with God. 

56. The phrase fishers of men is not merely a play on words that is appropriate to this situation; it conveys in very simple terms that the efforts of these men will involve seeking after and bringing men into the plan of God.

57. Matthew and Mark give the idea that Jesus called these two men, and the proceeded further down the shore to find James and John; however, when we compare Luke’s account, we find that their response came after the massive catch and not immediately following the invitation.  Lk. 5:6-8,11

58. One would expect that the miracle catch had a strong impact on these men, who recognized that the commands of Jesus Christ were to be taken seriously.

59. Verse 18 provides a summary of the response, and employs the adverb euvqu,j (euthus—immediately) to indicate that they did not confer about this, question Jesus about His plans, or even stay to count the fish.

60. They abandoned their occupation and all that was formerly important to them simply because Christ commanded them to do so.  Lk. 9:59-62
61. While believers today are not under similar obligation to abandon everything and follow some itinerant minister, they are under the obligation to make the plan of God their sole focus; one cannot be double minded and expect that God is going to bless him.  Ps. 119:113; James 1:6-8

62. This means that the believer must consistently adhere to the principle of face-to-face teaching, making whatever sacrifices are necessary to maximize his time in Bible class.

63. It also involves giving up the world in general (IJn. 2:15-17; James 4:4), rejecting those that are negative to the truth (Matt. 10:35-37), and embracing those that manifest positive volition in the Royal Family.  Matt. 12:49-50

64. God promises great rewards, both in time and in the eternal future, for all those who make the appropriate and necessary sacrifices to adhere to the principles of Bible doctrine.  Mk. 10:28-31
1:19 Having gone on a little farther, He saw James the son of Zebedee, and John his brother, who were also in the (another) boat mending the nets.  {kai, (cc) not translated--probai,nw (vpaanm-s) to move forward, to advance; aorist part. having gone on--ovli,goj (ab) small, few, short distance--ei=don (viaa--3s) He saw--VIa,kwboj (n-am-s) James--o` Zebedai/oj (n-gm-s) gen. or relationship--kai, (cc) o` VIwa,nnhj (n-am-s) John--o` avdelfo,j (n-am-s) the brother--auvto,j (npgm3s)--kai, (conj. adjunctive) also--auvto,j (npam3p) they supply were—evn (pd)—to, ploi/on (n-dn-s) used of both large and small boats- katarti,zw (vppaam-p) to put something in order, make it workable, to restore, repair, mend—to,  di,ktuon (n-an-p) the most general term for a net}

1:20 Immediately He called them; and after they left their father Zebedee in the boat with the hired servants, went away to follow Him.  {kai, (cc) not translated--euvqu,j (ab)--kale,w (viaa--3s) to call, to invite, to summon--auvto,j (npam3p)--kai, (cc)--avfi,hmi (vpaanm-p) to leave someone’s presence, to go away, to depart, aor.part. having left--o` path,r (n-am-s)--auvto,j (npgm3p)--Zebedai/oj (n-am-s)—evn (pd)—to, ploi/on (n-dn-s)--meta, (pg) with, in the company of--o` misqwto,j (ap-gm-p) 3X, a hired man, a day-laborer--avpe,rcomai (viaa--3p) to leave someone, to follow after another person in the sense of being a disciple--ovpi,sw (pg)--auvto,j (npgm3s) Him=Jesus}

Exposition vs. 19-20

1. Mark continues to provide very brief descriptions of the calls of Peter, Andrew, James, and John, since his desire is to keep the narrative moving.

2. Therefore, he does not concern himself with the details of the events that surrounded the call of these men as Luke does.

3. As we know from Luke, James, John, and their father were present for the large catch of fish; it seems likely that they were the occupants of the other boat that was called by Peter.  Lk. 5:7,10

4. They were on the shore with their father and some hired helpers, busily engaged in mending some of their damaged nets.

5. The Greek term for nets is different than the term that was used of the net that Peter was casting in verse 16.

6. The Greek term di,ktuon (diktuon) seems to be the general name for nets of all kinds; the term avmfi,blhstron (amphiblestrov) refers to a pear-shaped casting net, while the term sagh,nh (sagene) refers to a seine or drag-net.  Matt. 13:47

7. What Mark does not include is that between the time they were working on the nets and the time Jesus extends His call to them, the miracle catch took place.

8. While Mark’s account might suggest that Jesus walked farther down the shore, such is not the case; He had simply left the boat in which He had been teaching, and made His way back to the shoreline.

9. He was walking toward the shore, and perhaps reached it before also extending a summons to James and John to follow Him as disciples.

10. The text seems to indicate that these boats were not far enough offshore to prevent these men from leaving them and wading to the shore and physically following Jesus.

11. Chronologically, the call was first given to Simon and Andrew, then the great catch occurred; within a space of a few minutes, the call was issued to James and John.

12. The emphasis here is on the sovereign authority in Christ’s call, and the immediate obedience of those He called.

13. Background information and history of James.

a. He is mentioned by name only in the synoptic Gospels, but John never mentions him by name.  Jn. 21:2

b. He is mentioned twice in the Book of Acts.  Acts 1:13, 12:2

c. It would appear that he was the older of the two brothers, since his name is consistently mentioned first. 

d. Both he and John were the sons of an apparently prosperous fisherman, as seen in the fact that he owned several boats, and had hired servants.

e. It does not appear that he was present when John, Andrew, and Simon had their introduction to Jesus Christ.  Jn. 1:35-42

f. He was one of the inner core of disciple, and along with his brother accompanied Jesus when He healed Jarius’ daughter (Mk. 5:37), was present at the transfiguration (Mk. 9:2), and was present in the Garden of Gethsemane.  Mk. 14:33

g. He would eventually become the first martyr among the apostles, and the only one whose death is recorded in the New Testament.  Acts 12:2

14. Background information and history of John.

a. We have more information about John that we do about any of the other apostles.

b. He was a disciple of John the Baptist, and with Andrew was the first to seek an audience with Jesus.  Jn. 1:35-37

c. He is the author of the fourth gospel, and never refers to himself as anyone other than the disciple whom Jesus loved.  Jn. 13:23, 20:2, 21:7,20

d. Both John and his brother James were nicknamed the sons of thunder, which is designed to communicate the fact that they had quick tempers, and were often overly bold and zealous.

e. John was the disciple to who Jesus revealed the identity of His betrayer.  Jn. 13:26

f. While we are not told why, perhaps to his father’s successful business, he was known by the High Priest.  Jn. 18:15

g. It appears that John was the only disciple who remained close enough to witness the crucifixion.  Jn. 19:26

h. As such, Jesus made him responsible for the care of Mary, the mother of Jesus.  Jn. 19:26-27

i. He appears to be the first of the disciples to realize what the empty tomb meant.  Jn. 20:8

15. We know that the father of James and John was Zebedee (Mk. 1:19); from a comparison of the gospel accounts, we find that their mother was named Salome.  Mk. 15:40 cf. Matt. 27:55-56

16. Just as was the case with Simon and Andrew, these two men left their chosen profession behind them, a prosperous business, their relatives, and their home, without hesitation or delay.

17. This does not suggest that they completely abandoned their family, since it becomes evident that the mother of James and John was also involved with the ministry of Jesus Christ.  Mk. 15:41

18. Additionally, there were some practical limits to their renunciation of their profession, since we find out later that Simon and the others seem to have access to a boat and fishing equipment in the Gospel of John.  Jn. 21:3

19. As France has observed, the frequent use of a boat in Mark’s gospel suggests that someone in the group still owned, or had access to, one.7
20. This call from Jesus marks a change in their relationship to Him; when they had first met and identified themselves with Christ as disciples, they were not asked to leave everything behind and follow Him exclusively.

21. Therefore, this call to full-time discipleship separated them in a new way from their occupation, their homes, and to some extent their friends and family.

22. Their willingness to abandon these things does mark a decisive change in the lifestyle of these men; they will continue to fish, but for another type of catch.

1:21 They went into Capernaum; and immediately on the Sabbath He entered the synagogue and began to teach.  {kai, (cc) not translated--eivsporeu,omai (vipn--3p) to proceed into, to enter—eivj (pa)--Kafarnaou,m (n-af-s)--kai, (cc)--euvqu,j (ab)—to, sa,bbaton (n-dn-p) on the Sabbath-- eivse,rcomai (vpaanm-s) having entered—eivj (pa) h` sunagwgh, (n-af-s)--dida,skw (viia--3s) ingressive, he began teaching}

1:22 They were amazed at His teaching; for He was teaching them as one having authority, and not as the scribes.  {kai, (ch) not translated--evkplh,ssw (viip--3p) 13X, to fill someone with amazement, to astonish, overwhelm, or astound--evpi, (pd)--h`  didach, (n-df-s) the action of teaching, or the content of the teaching, the doctrine; epi with the dative denotes the basis for something--auvto,j (npgm3s)--ga,r (cs) explanatory--eivmi, (viia--3s+) periphrastic--dida,skw (+vppanm-s) teaching, instructing--auvto,j (npam3p)--w`j (cs) denotes the manner in which something is done--evxousi,a (n-af-s) lit. the freedom to choose, the right, power or authority to do something--e;cw (vppanm-s)--kai, (cc)—ouv (qn)--w`j (cs) as, like, in the manner that--o` grammateu,j (n-nm-p) not scribes in the sense on only being copyists; these were experts in the Law of Moses, as well as the traditions of the Jews}

Exposition vs. 21-22

1. We are not told specifically where the call of the original four disciples was issued, but we do know that it was somewhere along the shore on the Sea of Galilee.

2. Since we know that Peter was originally from Bethsaida, but now seems to reside in Capernaum, it is likely that the call of these men occurred in that area.  Mk. 1:29

3. If the chronology of Matthew is correct, Jesus had already moved His family from Nazareth as well; therefore, He would also have resided in Capernaum at this time.  Matt. 4:12-13

4. Along that line, there are still a number of harmonization issues with respect to the four gospels that have yet to be fully resolved, but which do not prevent an understanding of each gospel separately.

5. Therefore, while this study will provide harmonization where appropriate or necessary, it will focus primarily upon the sequence in which Mark chose to record his gospel.

6. The first direct statement in verse 21 is that they went into Capernaum, which represents the translation of the present indicative, third person plural of eivsporeu,omai (eisporeuomai—to proceed into, to enter).

7. Mark regularly uses the historical present to describe the action, which is designed to make the action more vivid to the reader.

8. Although there is no discreet subject, it is evident that the plural verb refers to Jesus and the three men now accompanying Him.

9. Capernaum was located on the northwestern shore of the Sea of Galilee, and was a not on a major trade route.

10. The city was a significant settlement at that time, possibly having Roman troops stationed there (Matt. 8:5ff), a tax collecting station (Mk. 2:14), and a man, who is called a royal official.  Jn. 4:46

a. The centurion normally commanded a group of approximately 100 men.

b. The royal official (Greek basiliko,j) was one that functioned with kingly authority, and was likely an official of Herod’s, the tetrarch of Galilee, who is called a king.  Mk. 6:14 

11. The city was significant enough for Jesus to make it the initial base of operations for His ministry in Galilee; however, this may have simply been due to the fact that  Jesus and His initial disciples lived there.

12. Ultimately, like Nazareth and other cities in which Jesus Christ taught, Capernaum is denounced for its unbelief.  Lk. 10:13-15

13. We are not told when they went into Capernaum, but Mark indicates that the next significant event came on the first Sabbath following the entry into Capernaum.

14. From the parallel in Matthew, he has all the events between Matthew 4:23-8:13 taking place before this visit to Capernaum.

15. In fact, it appears that the scenes recorded through verse 35, are all events that all took place within the span of a single day.  Mk. 1:21,29,32,35

16. Although Mark is fond of the adverb euvqu.j (euthus—immediately), it is not to be understood that this happened on the same day of the call of the first four disciples.

17. The term is used here simply to describe the next important event that Mark wants to record, since these men would not have been engaged in working on the Sabbath; it means that on the very next Sabbath after their call, Jesus entered the synagogue

18. The next interpretative issue revolves around the use of the plural noun sa,bbaton (sabbaton—Sabbath); is it referring to a single Sabbath, or is it referring to multiple Sabbaths?

19. The first view is that the plural, when coupled with the imperfect of the verb dida,skw (didasko—teaching), indicates that His teaching comprised a series of iterative events over a period of time.

20. The second view recognizes that the authors of the New Testament sometimes used the plural of sa,bbaton (sabbaton—Sabbath) when only a single day is in view (Matt. 12:1,11), and recognizes the imperfect of teaching as having ingressive force.    

21. However, there is a textual issue with the last part of the verse, which involves whether or not the participle of eivse,rcomai (eiserchomai—entered) was part of the original text.

a. Although the force of manuscript evidence is pretty evenly divided, and Metzger
 views the text as uncertain, there is nothing in the style or construction that is inconsistent with the manner in which Mark writes.

b. Given that Mark 3:1 employs a very similar construction, and that there is no question about the authenticity of the preposition eivj (eis—into) in our verse, the text should be received as it stands.

c. The only other time Mark records Jesus teaching in the synagogue is found in Mark 6:2; in that case, he uses the preposition evn (en—in), not the directional preposition.

22. Therefore, the second view above is the correct interpretation, which is consistent with the natural reading of the text, indicating that the events through verse 35 are dealing with a single day.

23. As was noted earlier, the ministry of John the Baptist was conducted largely in the wilderness, forcing the masses to go out to him; Jesus Christ came to the populated cities, bringing the message of salvation to the masses.

24. In spite of the fact that the Jews were largely in unbelief, and the institutions of Jesus time had been corrupted, He still chose to work within the established system.

25. He did not advocate revolution, rejection of the Temple, or abandoning the synagogues; however, He did instruct His followers to respect the existing institutions without  embracing the bad example of those in authority.  Matt. 23:2-3

26. Although there are varying views on the exact meaning of the phrase the synagogue, Luke indicates that there was a single synagogue in Capernaum that had been built by a Gentile; Edersheim confirms this fact.
  Lk. 7:1-5

27. Mark now begins to emphasize something that will continue throughout his gospel, which is the fact that Jesus is viewed as a teacher, engaged regularly in teaching, and astonished people with His manner and content.  Mk. 1:22, 6:2

28. Mark references Jesus’ teaching ministry some 17 times in the 15 chapters of his writing; since he tends to focus more on keeping the action moving, it is somewhat surprising to find that Mark mentions the content or act of teaching more than any of the other gospel writers.

29. The exact origin of the synagogue is difficult to trace, but Jewish tradition suggests that the first synagogues were established during the time of the Babylonian Exile.

30. By 50 BC, there was probably a synagogue in every Palestinian village with a Jewish population of 10 males or more.

31. The synagogue was essentially designed to be the focal point of the Jewish community, which became far more necessary following the dispersion in 586 BC.

32. Due to geographic constraints, as well as financial considerations, the synagogue had largely  displaced the Temple for the average Jew by New Testament times.

33. The original purpose of the synagogue was the reading and teaching of the Mosaic Law; added to the reading of the Law, was a simple service of praise and prayer (Heb. Shema), which was later expanded to a great complex of praise, petition and thanksgiving.

34. Although the English translation might suggest to the reader that Jesus entered the synagogue and began to teach as soon as He arrived, such is not the case.

35. The right to teach in the synagogue was controlled by the leaders of the synagogue, the services of which can be investigated more fully in Edersheim’s book.

36. The services were devoted to the worship of God, beginning with prayer, the reading of the Scriptures, the explanation of the same, and perhaps a discourse from a Rabbi, or a distinguished stranger.

37. Edersheim goes on to point out that the actual institution of proclaiming God’s Word was viewed with tremendous respect and admiration; he states, “Indeed, Jewish tradition uses the most extravagant terms to extol the institution of preaching. To say that it glorified God, and brought men back, or at least nearer to Him, or that it quenched the soul’s thirst, was as nothing. The little city, weak and besieged, but delivered by the wise man in it, (Eccles. 9:15) served as symbol of the benefit which the preacher conferred on his hearers. The Divine Spirit rested on him, and his office conferred as much merit on him as if he had offered both the blood and the fat upon the altar of burnt offering.”

38. Therefore, one should understand that the Jews placed a great value on those that could teach God’s word, and when Jesus Christ began His bold, new ministry, people were impressed.

39. The impact upon His audience is recorded in verse 22; it is described by the Greek verb evkplh,ssw (ekplesso), which is a compound that literally means to be struck from/by something.
40. It is used to strike upon one’s senses in such as way as to cause him to be filled with amazement to the point of being overwhelmed; hence, it means to amaze, astound, or astonish.

41. Mark, who records the least amount of information about the content of what Jesus Christ taught,  points out that the first great difference that would strike those that heard Jesus was the difference in His teaching and that of other teachers.

42. The two distinct things that stood out about the teaching of Jesus Christ were the content of His teaching, and the manner in which He taught.

a. The first is seen in the term didach, (didache—teaching), which can refer to the act of teaching or, more often, to the doctrinal content of what is taught.

b. The second thing that set the teaching apart was the manner in which Jesus Christ communicated His information, which was in obvious contrast to how the experts in the Mosaic Law conducted their teaching ministries.

43. While we are not given any information about the content of His teaching, it would seem that Jesus was already challenging the audience with bold new ideas, some of which would be in contradiction to the accepted teaching of His day.

44. As we will observe later in this book, Jesus Christ spoke out against the religious teaching of His day on many subjects, including the Sabbath (Mk. 2:23-3:6), ritual observances (Mk. 7:1-4), family responsibilities (Mk. 7:9-13), and divorce (Mk. 10:2-12), among other things.
45. The periphrastic construction at the end of verse 22 indicates that Jesus Christ did not simply teach in this fashion on the day in view; this authoritative style was not the exception, it was the normal way He communicated.

a. His authority came from God and He was keenly aware of that; Jesus Christ did not rely on His own wisdom when He taught.

b. Jesus not only knew His material, He knew that His material was true, which allowed Him to be appropriately authoritative.

c. Lastly, Jesus Christ was committed to the information He taught; it was evident that Jesus believed what He taught since He was not indecisive or vacillating.

46. One factor that many people overlook is that authority flows from submission; Jesus Christ manifested submission to the Father and the Spirit.  Mk. 1:9-13

47. Although the emphasis of the Gospel of Mark is first on the Servant of God, and later on the Suffering Servant, it also emphasizes the great authority that comes from God to His obedient servants.

48. In that regard, all true authority first comes from submission to the authority of God, which begins with the knowledge of His Word and submission to the dictates of doctrine.

49. In that regard, Jesus Christ sets the tone for how an adjusted communicator is to approach the teaching of sound doctrine; he is to be thoroughly conversant in the information he is communicating, and is to teach in an authoritative manner that commands the attention and respect of the audience.  Tit. 2:15

50. Like Jesus Christ, the pastor-teacher must recognize the fact that he has been appointed by God (Acts 20:28), and  his teaching should be characterized by the appropriate dogmatism.  Matt. 7:28-29

51. An understanding of the background information and history of the scribes is not only necessary, it is helpful in understanding why Jesus used some of the expressions He used.

a. The term scribes does not refer to those that simply engaged in copying or maintaining texts and records, although that was the original nature of their work.

b. As they diligently and accurately copied the Old Testament, they also engaged in making copies of the traditions and commentaries of respected Jewish leaders.

c. Because of their close study of the law, they naturally became able to quote many passages, causing them to be recognized as experts in the Mosaic Law, in traditional laws and regulations, and in the oral law.

d. However, the scribe did not teach anything new or unique, his teaching rested on the works he had studied, and so they did not even attempt to teach with authority of their own;.

e. His authority resided in the text that he quoted, which was the only way he could answer questions; if he could not show his point from some text, then his words were empty, since he had not been given authority to say otherwise.

f. As Hiebert has observed, “Their teaching was generally pedantic and dull, occupied with minute distinctions concerning Levitical regulations and petty legalistic requirements.”

g. The scribes did not teach others openly, as Jesus did; the scribes taught primarily in their own schools, which were not available to everyone.  Mk. 1:38-39

h. Candidates, who desired to attend a particular school for scribes, were only admitted (chosen) only after a rigorous examination.   Matt. 22:14; Jn. 15:16

i. The master sat on a high chair, the disciples on a lower bench according to their rank within the organization, with youngest/least sitting at the master’s feet.  

j. The pupil would submit cases and ask questions of the master, (Matt. 22:36; Lk. 10:25) who would whisper the answer to an interpreter, who would then shout out the answer for all to hear.  Matt. 10:27

k. When the student turned 30 years of age, the presiding rabbi admitted him to the chair of the scribe by the laying on of hands.

l. He also gave him tablets on which to write the sayings of the wise, indicating that he now had the key of knowledge, with which he could open or shut the treasures of wisdom.  Lk. 11:52

m. He was then a member of the scribal fraternity, no longer considered one of the ignorant and unlearned (Acts 4:13) he was separated from the common people, who were viewed as being cursed.   Jn. 7:15,49

n. The scribes were paid fees for matters such as arbitration (Lk. 12:14), writing bills of divorce, and betrothal contracts.

o. They would often induce rich widows to allow them to handle their affairs, depriving their dependent relatives of a share of her wealth.

p. They used titles, such as rab, rabbi, rabban, which formed an ascending scale or rank or dignity.  Matt. 23:8,11 

q. They loved effusive salutations, the designation of father, sitting in the chief seats in synagogues and feasts, and anything else that satisfied their approbation lust.  Matt. 23:5-6

r. They loved to demonstrate their stature by wearing long robes with broad blue zizith or fringes, with elaborate hems or borders, and by displaying their phylacteries (parchment strips with sentences of the law, bound on the forehead or left arm during prayer).

s. Since the scribes were businessmen, supposedly possessing a wealth of knowledge, the High Priest and Sanhedrin used them as advisors. 

t. Because of the status of the people they advised, Scribes were considered powerful leaders at the time.

u. The scribes used laws (particularly the oral law), working through the High Priest and the Sanhedrin, to keep the people under their control.

v. Every minute aspect of life was subject to their interpretations, including their movements, their activities, their diet, hygienic practices, etc.

52. Contrast all this with Jesus, who dressed simply, having a simple inner garment (chiton), and a plain outer garment (himation).  Jn. 19:23-24

53. While the scribes tended to stay away from the common people, whom they regarded as inferior to the point of being cursed, Jesus was often in public, and apparently quite accessible to the common people.  Matt. 9:35, 11:19; Lk. 7:36-39

54. While the Pharisees demanded a great deal of the people, having little regard for the suffering of the common man, Jesus Christ stands in stark contrast as He demonstrates compassion on the masses.  Matt. 9:13,36, 14:14, 15:32, 20:34 

55. The scribes laid heavy burdens on men, demanding compliance with every minute detail of their system; Jesus Christ offered rest to those that were so burdened.  Matt. 11:28-30   

56. While the Scribes could only quote others as the justification for their views, and so demonstrated very little originality in their teaching, Jesus was willing to go beyond what was written, and what the “wise men” had taught previously.  

a. The Scribes could only use Moses, or some other sage/scholar as their documentation; Jesus demonstrated that He did not have to appeal to some other authority to support His position.

b. Jesus proclaimed truth that He received directly from God, rather than just parroting the works of others, or quoting former revelations that God had provided to others.

c. In that regard, Jesus was willing to take and teach positions that did not agree with the accepted wisdom of His day.  Matt. 5:21,27,33,38,43

57. These legal experts spent more time dealing with the shape of the Hebrew letter, word combinations that spelled a particular name, and allegory than they did on teaching the Word of God.

58. The same types of deviations are observed in our day, as many teachers concern themselves more with Bible codes, numerology, alliterative sermons, and other things that do not edify believers than they do with sound exegesis and expositional teaching.  ITim. 4:13,15-16

59. Those that are positive and desire to learn and know the truth will recognize the authority and appropriate confidence of one who proclaims sound doctrine; those that are not positive, who do not want the truth as it is in Christ, will react and often end up rejecting the teaching.

60. As is observed in the Bible, those that take issue with certain doctrines often begin to manifest hostility toward the teacher; this is simply because they cannot admit that their issue is with God and His Word.

1:23 Just then there was a man in their synagogue with an unclean spirit; and he cried out,  {kai, (cc) not translated--euvqu,j (ab) immediately, just then--eivmi, (viia--3s)—evn (pd)--h` sunagwgh, (n-df-s)--auvto,j (npgm3p)--a;nqrwpoj (n-nm-s)—evn (pd) with, nuance here is possessed by--pneu/ma (n-dn-s)--avka,qartoj (a--dn-s) the adjective focuses on that which cannot be brought into contact with Divinity; it deals with ritual impurity and moral impurity--kai, (cc)--avnakra,zw (viaa--3s) 5X, to cry out, to shout loudly}

1:24 saying, "What do we have to do with You, Jesus of Nazareth? Have You come to destroy us? I know You, who You are--the Holy One of God!"  {le,gw (vppanm-s) saying--ti,j (aptnn-s) who, which, what?--evgw, (npd-1p) to us--kai, (cc) and--su, (npd-2s) to you--VIhsou/j (n-vm-s)--Nazarhno,j (a--vm-s)--e;rcomai (viaa--2s) You came--avpo,llumi (vnaa) inf.of purpose--evgw, (npa-1p) us--oi=da (vira--1s) su, (npa-2s)--ti,j (aptnm2s) who, which, what--eivmi, (vipa--2s)--o` a[gioj (ap-nm-s) set apart, dedicated to God, holy--o` qeo,j (n-gm-s) of God}
Exposition vs. 23-24

1. Verse 23 begins with two of Mark’s favorite words, which are simply used here to advance the narrative without respect to time, but may be translated as all at once/just then.
2. What is not made plain by Mark is whether or not the man had been present for the teaching of Jesus, or if he entered the synagogue during or after Jesus’ teaching.

3. Although we are not told explicitly, it would seem that the man entered at some point during the proceedings.

4. What is made evident is that the man was possessed by an unclean spirit; he was demon-possessed, he was not suffering from some form of mental illness.

5. While Mark use the term unclean spirit, a comparison with parallel passages indicates that the unclean spirits are demons.  Mk. 1:23; Lk. 4:33

6. The prevailing Greek view was that the term demon was a neutral term; they were viewed as being somewhere between men and deities (or the spirits of the dead), and could be good or evil.

7. The Bible makes it plain that they are unclean spirits, which means that they are spiritual in nature, but are separated from God due to their moral uncleanness.

8. This unbeliever (only unbelievers can be possessed), driven by the demon within him, reacted violently to the teaching of Jesus Christ, which had been met initially with a favorable reception by many there.

9. This demonstrates the truth that there is a conflict between truth and error, between light and darkness, and between Jesus Christ and Satan and his angels.

10. It is evident that the spiritual realm is cognizant of what is happening in the earthly realm, and the teaching of the truth antagonizes those that are aligned against it.

11. This accounts for the outburst of the demon, who is seeking to disrupt Jesus while He is communicating the truth, and to confuse the assembled crowd.

12. He is essentially usurping the authority that has just been attributed to Jesus by those present, likely in an attempt to undermine that authority.

13. The use of the pronoun auvto,j (autos—their synagogue) would seem to imply that the man was not a member of that synagogue.

14. It seems apparent that until the time of the outburst, the man was not noticed by those around him; there is no indication that they identified him as being demon-possessed.

15. Many modern liberal interpreters seek to deny the reality of demonic possession as it is recorded in the Bible, suggesting that these people were afflicted with mental problems such as multiple personality disorder, mania, hysteria, or psychosis.

16. Others have offered the explanation that these people were simply lunatics, or epileptics. 

17. As Lenski has observed, either Jesus Christ did or did not know whether these people were physically sick, mentally ill, or possessed by a demon.

a. If He did not know their real condition, we have a Savior who was as ignorant as the people around Him. 

b. If He did know that these were not demon-possessed then acted as if they were, Jesus Christ would be guilty of lying.

18. The verb avnakra,zw (anakrazo) is used of one crying out, shouting, or screaming; what motivates the loud sound may be fear (Mk. 6:49) or other strong passions like hostility or anger.  Lk. 23:18

19. In this case, the scream was a result of the strong antagonism that exists in the angelic conflict, as righteousness confronts unrighteousness, as light confronts darkness.

20. In fact, one should recognize that Mark contrasts the nature of the demon, which he describes as unclean, with the nature of Jesus Christ, Who the demon describes as holy.
21. Although the verb cried out can be grammatically attributed to the man or the unclean spirit, the actual event was accomplished by the demon using the man’s voice to speak audibly.

22. The demon begins with a question, which is the reflection of an Old Testament formula of disassociation; the expression is an idiom that means we have nothing to do with one another.

23. Generally, this idiom was employed when one person was bothering another person without any reason that was deemed to be valid.  Jud. 11:12; IIKings 3:13; IIChron. 35:21

24. Although the phrase certainly denotes a desire to be left alone, there is sometimes an implied or real element of hostility between the two parties, as there is in this case.

25. The demon addresses Jesus, using the name of His hometown as a form of mild insult; this had the effect of disparaging Jesus’ background (Jn. 1:46a), and seeking to confuse the hearers about the birthplace of Jesus Christ.  Matt. 2:4-5

26. Since the Jews were aware of the fact that the Messiah was to come from Bethlehem, to ignore that and focus on the place where Jesus was raised was an attempt to disorient them to His Messianic claims.

27. Although the majority of the Greek texts treat the next statement as a question, the reality is that it may be construed as a statement of fact or as a question.

28. If it is to be understood as a statement, it must be understood as a subtle attack on the purpose of Jesus Christ at the First Advent. 

a. It was a common belief among the Israelites that when Messiah appeared, He would restore the fortunes of Israel, destroy wickedness, remove foreign domination, and set up the Millennial Kingdom

b. Anyone who recognized that the man was indeed demon-possessed would expect Messiah to destroy the demons as a part of His role as Messiah.

c. Thus, when Jesus did not fulfill their misguided expectations of Him, they would be prone to dismiss Him as just another messianic pretender.  Acts 5:36-37

29. It is interesting to note that the demon speaks for all the demons, who have recognized that their hold on the planet and mankind is in jeopardy based on the appearance of Jesus Christ.

30. This manifests the reality that the demons are not only aware of their final doom, they are equally aware of who will execute that doom upon them.

31. However, the assembled crowd would likely have understood the man to be referring to himself and to them, suggesting that Jesus Christ had come to bring ruin and destruction to those in the synagogue.

32. Whether one takes the words You came to destroy us as a question or a simple declaration of fact, the reality is that the demon is expressing the terror that all the demons likely felt, since they recognized Jesus’ superior authority, and their ultimate destiny.

33. Although there is some discussion as to how we are to translate and understand the rest of the verse, it is clear that the demon is acknowledging the fact that he recognized who Jesus was.

a. Some see the statement ending with a simple two word declaration, I know you, while others construe the following two words with the first two.

b. This essentially leads to a somewhat redundant statement that literally reads, I know you, who you are.
c. Others construe the Greek ti,j ei= (tis ei—who are you?) as a question, with the final phrase completing the question.  Who are you, the Holy One of God?
d. From the initial statement I know you (which is not ambiguous), it is clear that the demon already knew who Jesus was; therefore the final statement should be understood as further revelation on that matter.

34. Although the author has let the reader in on the Messianic secret, it is clear that those involved in this story have not recognized that fact as yet.

35. In fact, Jesus does not identify Himself using the term Messiah/Christ, since the Jews had a great number of misconceptions about the Messiah and His mission.

36. Therefore, as we will observe, Jesus does not want this fact broadcast in the initial stages of His public ministry, since it would take attention away from His purpose at the First Advent.

a. It is not time for Jesus to make public His divinity and to promote the reality that He is indeed the promised Messiah.

b. As we are told later, Jesus explicitly prohibits the demons from identifying Him publicly, because they knew that he was the Christ.  Mk. 3:11-12

c. Since the term Messiah already had such strong political connotations among the Jews at large, to focus on some political savior would surely distract the people from the overall message of Jesus.

d. In a similar fashion, it is readily observed that Jesus prohibited some of those He helped from disclosing it to others.  Matt. 8:4, 9:30, 12:16, 17:9

e. The reasoning for this is to avoid turning the ministry into a travelling circus, which would likely result in Jesus being mobbed instead of being heard.  Mk. 1:45

f. In this regard, Jesus avoided applying the term Messiah to Himself, and often opted from the more humble designation Son of Man.

g. Like every other issue in the plan of God, there is a time and place for Jesus to reveal Who He is, and the demon at Capernaum is wittingly or unwittingly involved in subverting that timing.

37. Additionally, there is also the issue of who is witnessing for this Jesus of Nazareth; the testimony of an unclean spirit would seem to be proof that He was in league with them.  Mk. 3:22

38. In modern terms, it would be the equivalent of a conservative Republican candidate being endorsed by the Neo-Nazi, anti-Semitic, National Socialist Movement!

39. The fact that the demon identifies Jesus as the Holy One of God is consistent with what we observe in later encounters with the demonic realm; further, it also serves to contrast those that were merely sick with those that were demonic.

a. Those that were ill would appeal to Jesus as Lord (Mk. 7:28), Teacher (Mk. 9:17), Son of David (Mk. 10:47), or Master (Mk. 10:51).

b. However, observe the fact that the demons regularly address Jesus with various titles that are designed to emphasize His divinity.  Mk. 1:24, 3:11, 5:7

40. The address is also consistent with the prevailing belief that the use of the exact name of an individual or spirit guaranteed the one who spoke dominance over the person or spirit.

41. Therefore, this address not only demonstrates the superior knowledge of the demon, it is an attempt to gain power over Jesus and ward off any offensive actions on the part of the Lord.

1:25 And Jesus rebuked him, saying, "Be quiet, and come out of him!"  {kai, (ch), and, then--evpitima,w (viaa--3s) lit. to express strong disapproval, to censure, to rebuke--auvto,j (npdm3s)--o` VIhsou/j (n-nm-s)--le,gw (vppanm-s) by saying--fimo,w (vmap--2s) to muzzle, to put to silence; Be silent!--kai, (cc)--evxe,rcomai (vmaa--2s) to go out, to come out—evk (pg)--auvto,j (npgm3s) from him}

1:26 And after throwing him into convulsions, the unclean spirit, after crying out with a loud voice, came out of him.  {kai, (ch) not translated--spara,ssw (vpaann-s) 3X, lit. to shake to and fro, to convulse, having shaken him--auvto,j (npam3s)—to, pneu/ma (n-nn-s)—to, avka,qartoj (a--nn-s)--kai, (cc) not translated--fwne,w (vpaann-s) to use the voice, to cry out, to call out--fwnh, (n-df-s) sound, voice--me,gaj (a--df-s) great=loud--evxe,rcomai (viaa--3s)—evk (pg)--auvto,j (npgm3s) from the man}

Exposition vs. 25-26

1. What is recorded in these two verses is the very simple method that Jesus employed when He was confronted with demonic opponents.

2. There is little doubt that there was substantial demon activity at the First Advent; however, it does not appear that Jesus went out of His way to confront the demons, but He certainly demonstrated His superiority over them when He did encounter them.

3. In contrast to the demon, who sought to use a mystical method to control Jesus (the quoting of His name), Jesus demonstrates no such approach to dealing with demons.

4. As France has observed, there is a notable lack of technique in this, as well as all the other exorcisms in the gospels, when it is compared to extrabiblical exorcism accounts.

5. What is recorded in verse 25 is that Jesus expressed His strong disapproval of what was occurring; this is the force of the Greek verb evpitima,w (epitamao), which means to verbally express one’s displeasure by means of a reproof, rebuke, or censure.

6. The manner in which Jesus rebuked the demon was by saying; He spoke two direct commands to the demon, as seen in the two imperatives that follow.

7. Jesus’ lack of exorcism formulas is seen in the first of the two commands He issues to the demon, which is not a technical term that exorcists used; in fact, it has been observed that the command to silence is glaringly absent from the literature of exorcism.

8. The Greek verb fimo,w (phimoo) is used in its most literal sense of muzzling, and is used in a number of different contexts to be a metaphor for silencing someone; it is simply a strong and emphatic way of telling the demon to shut up!!
9. As pointed out in the previous verses, and as will be seen repeatedly, Jesus sought to maintain some sense of privacy and did not want others to reveal His actual identity.

10. Apart from the desire not to be witnessed to by such undesirable characters as demons, Jesus did not want the prevailing Jewish views of Messiah to be unduly attached to Him and His ministry.

11. Further, Jesus was keenly aware of God’s timing in His ministry, and He did not want to attract the hostility of the authorities and confront them before the proper time.

12. There is the additional factor of managing the large numbers of crowds that were attracted to Jesus; if things were to become too chaotic, the Jewish or Roman authorities might be inclined to resort to violence to put down any public disturbances.

13. Jesus manifests great insight into the potential hazards for Himself and for those that were around Him, and so He intentionally maintains as low a profile as possible in obedience to God’s plan.

14. Contrast this with the human viewpoint approaches to modern ministry that suggests that God’s plan is best fulfilled with overt and ostentatious displays by churches, preachers, evangelists, and faith healers.

15. In fact, the circus-type atmosphere that surrounds many ministries, with the emphasis on the scintillating personality of the preacher, entertainment, and emotionalism is conspicuously absent from the ministries of Jesus Christ and John the Baptist.

16. These two communicators set the example for how one should conduct a ministry, which is focusing people on the Word of God and not on personalities, miracles, exorcisms, healings, or elaborate productions; these only tend to distract people from the important issues of the Christian way of life.

17. Jesus then follows His first command with an equally authoritative command for the demon to exit his human host.

18. Immediately, the demon obeys, but not before manifesting his malignant personality by using his strength to throw the man into convulsions.

19. The verb spara,ssw (sparasso) is used only three times in the New Testament, and each of the uses is related to the physical effects that demon possession may have on an individual.  Mk. 1:26, 9:26; Lk. 9:39

20. The word means  to agitate greatly, to shake something or someone back and forth, or to distort the body by means of convulsions or seizures.

21. The aorist participle indicates that he shook the man violently, before he uttered a loud shriek and left the man.

22. There is no indication that the man was physically harmed in the process, and Luke’s account confirms that fact.  Lk. 4:35

23. Mark uses a cognate construction to describe the final noise, as he literally states that the demon voiced a great voice, or screamed with a loud scream.
24. A different word (fwne,w phoneo) is used here for the sound made by the demon than the term Mark used in verse 23; this term indicates that the demon did not verbalize anything articulate, he only make a loud noise as he was forced to exit.

25. Some have suggested that the demon did not obey the command to be quiet when he made the loud noise; however the command to be quiet meant that the demon was to speak no more, which he did not.

26. His loud shriek was simply the manifestation of a defeated foe, demonstrating his frustration at being unable to resist.

27. Mark uses the same word evxe,rcomai (exerchomai—go out, depart) for the command Jesus gave the demon and the response of the demon, which indicates that the demon did exactly as he was told.

28. Mark closes the incident with a simple record of the fact that the demon went out from him, which manifested the fact that Jesus Christ had/has total control over the realm of satanic/demonic forces.

29. Believers should recognize this fact, and not become overly concerned with our spiritual enemies; while it is wise to know your enemy and his tactics, it is not wise to be occupied with anything other than Christ.

30. There is a humorous event recorded in the book of Acts that demonstrates the danger for those that seek to confront demons without the proper authority to do so.  Acts 19:13-17

Doctrine of Demons

1:27 They were all amazed, so that they debated among themselves, saying, "What is this? A new teaching with authority! He commands even the unclean spirits, and they obey Him."  {kai, (cc) not translated--qambe,w (viap--3p) 3X, only in Mark, to be astounded, to be amazed--a[paj (a-nm-p) intensive form of pas, the whole, all of them, totality--w[ste (ch) when used with the infin. as here, expresses result, so that, as a result--suzhte,w (vnpa) 10X, lit. to seek together, the idea is to carry on a discussion, or to debate something so as to come to a conclusion--pro,j (pa)--e`autou/ (npam3p) reflecsive pronoun, with themselves, among themselves--le,gw (vppaam-p) by saying, or while they were asking--ti,j (aptnn-s) who, what?--eivmi, (vipa--3s)--ou-toj (apdnn-s) near demonstrative, this--didach, (n-nf-s) a teaching, a doctrine--kaino,j (a--nf-s) new, previously unknown, in contrast to the old doctrine that they had heard from their religious teachers--kata, (pa) here used to denote the nature, kind, or characteristic of the teaching--evxousi,a (n-af-s) freedom to act, authority--kai, (ab) ascensive, “even”—to, pneu/ma (n-dn-p)—to, avka,qartoj (a--dn-p)--evpita,ssw (vipa--3s) 10X, to exercise authority by giving specific orders, commands, or instructions--kai, (cc)--u`pakou,w (vipa--3p)  lit. to hear under, to follow instructions or commands, to obey--auvto,j (npdm3s) Jesus}

1:28 Immediately the news about Him spread everywhere into all the surrounding district of Galilee.  {kai, (cc) not translated, now, so--evxe,rcomai (viaa--3s) lit. to move away from, to go out, in context, to spread--h` avkoh, (n-nf-s) the faculty or act of hearing, used of what is heard, the report, the news--auvto,j (npgm3s)--euvqu,j (ab) immediately--pantacou/ (ab) used of directions, in all directions, everywhere—eivj (pa) into--o[loj (a--af-s) whole, entire, complete--o` peri,cwroj (ap-af-s) pertaining to an area, neighboring, adjacent to, the regions around--h` Galilai,a (n-gf-s) Galilee}

Exposition vs. 27-28

1. As one might expect, the dogmatic form of teaching, which was contrasted with the scribes, coupled with the overt display of power had a marked effect on those that heard and saw Jesus.

2. The result stemmed from the fact that they had not seen or heard anything like this previously; there was nothing in their frame of reference to explain these events.

3. The unusual nature of what had transpired, and the reaction to it, also indicates that public exorcisms were probably not all that commonplace among the Jews.

4. Mark uses another strong term qambe,w (thambeo), which is similar to the term used in verse 22, to express the emotional response of those who witnessed the exorcism.

5. Thayer suggests that the term is related to the Sanskrit root that means to render one immovable; this would suggest that the people were literally frozen in place following these dramatic events.

6. One difference between evkplh,ssw (ekplesso—amazed) and the verb qambe,w (thambeo—also translated as amazed) is that the second term contains an element of fear or terror that the first term does not.  Mk. 10:24,32
7. It is certainly one thing to hear an authoritative, dogmatic teacher communicate; it is quite another to witness an overt display of power over the forces of darkness!
8. In the synagogue service, following the reading of the Scripture, either the reader or one of the other members of the synagogue might make an interpretive comment. 
9. Others in the congregation would then be free to offer their opinions, although the scribes, elders and other synagogue leaders probably led these exchanges.
10. The Greek construction using the conjunction w[ste (hoste) and the infinitive is one that normally expresses result, as it does here.

11. In this case, their emotional amazement resulted in a lot of questions, which simply resulted in people offering their opinions without any real knowledge of what had just happened.
12. Although questions for the teacher were sometimes taken from the congregation, the people present did not appear to question Jesus about what was going on; rather, they chose instead to consult with one another.

13. As one pastor-teacher noted, this is a classic example of subjectivity and arrogance; the greatest teacher of the truth is standing before these individuals, and they would rather discuss/debate with others who were equally ignorant.

14. Their question what is this? may be understood to mean that they were trying to figure out what the things that had just happened actually meant.

15. It is clear in verse 22 that their surprise was based on both the content and manner in which Jesus taught; in this verse, their astonishment results from the casting out of the demon.

16. However the fact that the question is posed in the singular, while dealing with both aspects of what had just occurred, indicates that those assembled recognized that the authoritative teaching ministry was connected with the authority over demons.

17. The adjective kaino,j (kainos—new) is used to describe something that has not been in existence for very long; it also has the nuance of that which was not previously present.

18. When it is used of Jesus' manner of teaching, it has the sense of that which has not been heard of previously.

19. Clearly, Jesus has acted in a manner that is completely beyond anything in their frame of reference, and they do not know what to think about Him.

20. Although the text is not explicit, one implication of the adjective new is that since it had not been heard before, it may be suspect.  cf. Acts 17:19-20

21. As was stated previously, the people remark on the authority of Jesus’ doctrine, focusing specifically on the power of casting out unclean spirits.

22. The ascensive use of the conjunction kai, (kai—even), which highlights the most notable example, indicates that the people considered the power to cast out unclean spirits as the most remarkable aspect of Jesus’ doctrine.

23. It is one thing to assume the authority to teach in the manner He had, it is quite another to display that authority by commanding the demons.

24. It is not simply the act of commanding the unclean spirit, the most remarkable thing they observed was that the demon responded with instant obedience. 

25. The fact that He had authority over the demons was recognized as another aspect never before seen; the demons appear to have been having their way with those they afflicted.  Mk. 5:2-5

26. Although there is little information, it appears that the Pharisees had already been actively engaged in identifying and exorcising demons.

27. From what we can glean, Jewish exorcists took authority upon themselves to command and demand the demons to remove themselves from a human host, but could not force them to do so.

28. The records we do have indicate that it was often a collaborative effort (up to 10 men), and could take hours to accomplish.

29. Contrast this with the simple command of Jesus Christ and the instantaneous obedience of the unclean spirit, and one can understand the astonishment of those observing.

30. However, in spite of the fact that the crowd reacts to Jesus' teaching and healing with some fear and astonishment, it is not because they comprehend Him; they clearly do not understand Him.

31. Although the people in this story appear to be favorably inclined toward Jesus, one should not mistake this for an understanding of Jesus or His ministry.

32. Nevertheless, the fact that this transcended anything with which these people were familiar resulted in the news of this event spreading very rapidly.

33. The whole region of Galilee would have comprised about a third of the total land of Israel, and any visitors to or from Jerusalem would likely have mentioned such an extraordinary event as well.

34. Although this is the first miracle recorded by Mark or Luke (Lk 4:35), neither asserts that it was the first miracle Jesus performed; therefore, there is no conflict with John.  Jn. 2:11.

Doctrine of Authority

1:29 And immediately after they came out of the synagogue, they came into the house of Simon and Andrew, with James and John.  {kai, (cc)--euvqu,j (ab)—evk (pg) out of, from--h` sunagwgh, (n-gf-s)--evxe,rcomai (vpaanm-p) lit. having gone out--e;rcomai (viaa--3p)—eivj (pa)--h` oivki,a (n-af-s) used of the physical structure, and used of those residing in it, house, household--Si,mwn (n-gm-s)--kai, (cc)--VAndre,aj (n-gm-s)--meta, (pg) with, accompanied by--VIa,kwboj (n-gm-s)--kai, (cc)--VIwa,nnhj (n-gm-s) James and John}
1:30 Now Simon's mother-in-law was lying sick with a fever; and immediately they spoke to Jesus about her.  {de, (cc)--h` penqera, (n-nf-s) 6X, the mother of a spouse--Si,mwn (n-gm-s)--kata,keimai (viin--3s) had been lying down, reclining--pure,ssw (vppanf-s) having a fever, causal part.--kai, (cc)--euvqu,j (ab)--le,gw (vipa--3p) saying, speaking--auvto,j (npdm3s) him=Jesus--peri, (pg)--auvto,j (npgf3s) her, Peter’s mother-in-law}

1:31 And He came to her and raised her up, taking her by the hand, and the fever left her, and she waited on them.  {kai, (ch)--prose,rcomai (vpaanm-s) having come toward her--evgei,rw (viaa--3s) to cause to raise up, to help up--auvto,j (npaf3s)--krate,w (vpaanm-s) to use the hand to make contact, to take hold of something or someone--h` cei,r (n-gf-s)--kai, (ch)--avfi,hmi (viaa--3s) to leave, to depart, to abandon--auvto,j (npaf3s)--o` pureto,j (n-nm-s) 6X, elevated temperature, fever, both this and verb above derived from word for fire or heat--kai, (cc)--diakone,w (viia--3s) to serve, to minister, ingressive force--auvto,j (npdm3p) Jesus, and all present}

Exposition vs. 29-31

1. Following the events at the synagogue in Capernaum, Jesus and his disciples leave and make the short trip to Peter’s house.

2. The synagogue service normally ended around noon, and people would often go home and have a midday meal, or make preparations for the evening meal.

3. Since it was the Sabbath, it appears that no one attempted to follow Jesus and the disciples; additionally, according to the legalistic demands of Judaism, it was considered a violation of the Law to walk any farther than one-half a mile on Sabbath.

4. While many modern scholars dismiss it as being the synagogue in our passage, there is a foundation of a synagogue in Capernaum (Tell Hum), which dates to the first century AD.

5. Just down the slope, toward the water, there is the historical site that is identified as Peter’s house, which is not much more than a few minutes walk from the remains of the synagogue.

a. The remains of the house have been described as part of a large complex, which had all the windows and doors on the inside, surrounding a courtyard.

b. This large courtyard had apartments surrounding it, which were shared by all the members of the extended family. 

c. This explains why Peter and his wife could live there, his mother-in-law could live there, and Andrew could live there with his family (if he had one).

6. This also points out that Peter was not poor, since having a house of this size indicated that he was doing pretty well financially.
7. Although the Gospel of John indicates that Simon and Andrew were from the town of Bethsaida, which has not been identified by archaeologists at this time, most consider Bethsaida to be a fishing suburb of the larger city of Capernaum.

8. This is consistent with the fact that the name of Bethsaida means house of fishing/house of the fisher.

9. Although we are not told exactly when they informed Jesus about the problem Peter’s mother-in-law was experiencing, but the flow of the narrative seems to make it after the arrival at Peter’s house.

10. Therefore, it would be wrong to conclude that the disciples had asked Jesus to the house in order to heal the woman; it seems far more likely that He was invited for a meal.

11. This is the first mention of the fact that Simon was married at the time of his call, but later information indicates that he was not the only one of the original disciples that had a wife.  ICor. 9:5

a. His mother-in-law was living with Peter and his wife, suggesting that her husband had died previously; thus, it appears that Peter was applying the appropriate doctrine for his situation.  Mk. 7:9-13; ITim. 5:3-4

b. We never hear anything of Peter’s mother and father, so some have suggested that they were already dead.

12. The imperfect indicative of the verb kata,keimai (katakeimai) indicates that this illness had been troubling Simon’s mother-in-law for some time. 

13. The fact that she was lying down is explained by the causal participle of pure,ssw (puresso), which is a general term for fevers of any kind.

14. Although Mark does not make any distinction, Luke informs us that she was suffering from a very high fever, which could indicate a potentially life threatening infection.  Lk. 4:38; Jn. 4:46-52

15. The public issue of the propriety of healing on the Sabbath does not come up until later in this book; nevertheless, it is clear that Jesus is not concerned with Jewish, legalistic conventions.

16. The disciples had just witnessed the decisive display of Jesus’ power over the demon, and they would have been aware that Jesus had already healed others.

17. Therefore, it only makes sense that they would intercede with Jesus on this woman’s behalf.

18. Jesus does nothing out of the ordinary, He approaches the place where she is lying, takes her hand, and assists her to her feet.

19. At Jesus’ touch, the illness was completely cured, her temperature returned to normal, and she began to go about her business.

20. This was no gradual or partial healing, dependent upon the quality or quantity of faith she possessed; this was an immediate and total restoration to health.

21. Having demonstrated His authority over demons, Christ now proves that He is more powerful than human sickness.

22. It was the custom of the day for the matriarch of the household to serve important guests, and the inability of his mother-in-law to do so would have been an additional pressure on her.

23. In spite of the fact that Mark is quite fond of the adverb euvqu.j (euthus—immediately), he does not use it here to describe the healing; however, Luke uses the term paracrh/ma (parachrema—without delay, immediately) in his account, to record the fact that she began serving as soon as Christ raised her from her bed.

24. This means that there were no residual effects of the severe illness she had been experiencing, no weakness, no dizziness, or even any struggle; it was as if she had never been sick in the first place. 

25. We are not told specifically what she did to serve her guests, but many interpreters suggest that it had to do with food preparation.

26. Some observations on this account.

a. The first, and most obvious observation, is that Peter was married, which is necessary if one is to have a mother-in-law.

b. In spite of the Roman Catholic false doctrine and stupidity about Peter being the first celibate pope, he is never commanded to leave his wife, nor does he.  ICor. 9:5

c. Peter appears to be a man of some means, and was possibly somewhat older than the other disciples; this may account for why he so often took the lead, and often seems to be the spokesman for the disciples.

d. He applied the appropriate doctrine towards his wife’s aged mother; although, that was not as unusual in that time as it might be today.

e. Jesus was not some sort of traveling healer, but a man with the power and authority to deal with each situation He encountered; He did not use the same formula at all times, but responded to the needs He met as He was led to do so by the Holy Spirit. 

f. His healings were often accomplished with only a word or a touch; they were not characterized by ostentatious or elaborate displays.

g. His healings were instantaneous and complete.

h. Jesus healed indiscriminately and without cost, as we will see in the following verses.

i. Jesus healed dangerous and debilitating conditions; He cured organic diseases and His cures were verifiable .

j. Compare this to modern “healers”, who request or demand donations, who cure heart palpitations or headaches, who only operate in a very controlled environment, and who fail if the faith of the sick person is not great enough.

k. As we will continue to observe, Jesus did not make any demands of those He healed; He did not demand that they have a certain amount of faith, that they accept Him as Messiah, believe in Him, or support His ministry.

l. There is no permanent spiritual “gift of healing”; all who claim the ability to heal are charlatans (a person who makes elaborate, fraudulent, and often verbose claims to skill or knowledge; a quack or fraud) and sometimes worse.

m. Those that make such claims often misinterpret Scripture for their own purposes; in many, if not most or all cases, simply to make money.  IPet. 2:24

n. Although there was a great outpouring of miracles and healings in Jesus’ ministry, that carried over to some extent to the apostles in the early church, the biblical evidence indicates that the supernatural ability to heal gradually (and fairly quickly) disappeared.  Phil. 2:26-27; IITim. 4:20

1:32 When evening came, after the sun had set, they began bringing to Him all who were ill and those who were demon-possessed.  {de, (ch) but, now, not translated--o;yioj (a--gf-s) the period of time between the late afternoon and dark, evening--gi,nomai (vpadgf-s)--o[te (ab) temporal marker of time, when--du,nw (viaa--3s) 2X, to go down, to set--o` h[lioj (n-nm-s)--fe,rw (viia--3p) to bear, to carry from one place to another, to bring someone along--pro,j (pa)--auvto,j (npam3s)--pa/j (a--am-p)--o` e;cw (vppaam-p) the ones having--kakw/j (ab) lit. the ones having badly; those that were sick--kai, (cc)--o` daimoni,zomai (vppnam-p) lit. the one’s being demonized}

 1:33 And the whole city had gathered at the door.  {kai,  (cc)--eivmi, (viia--3s+)--evpisuna,gw (+vprpnf-s) periphrastic, lit, they were having gathered, assembled--o[loj (a--nf-s) whole, entire, complete--h`  po,lij (n-nf-s)--pro,j (pa) toward, at--h`  qu,ra (n-af-s) at the door}

1:34 And He healed many who were ill with various diseases, and cast out many demons; and He was not permitting the demons to speak, because they knew who He was.  {kai, (cc)--qerapeu,w (viaa--3s) to heal, to cure, to restore to health--polu,j (ap-am-p)--kakw/j (ab)--e;cw (vppaam-p) badly having=being sick--poiki,loj (a--df-p) 10X, diversified, manifold, various kinds--no,soj (n-df-p) sickness, disease, malady--kai, (cc)--daimo,nion (n-an-p) normal Greek usage saw this term as referring to a spiritual being, between the gods and men, with no suggestion that they were hostile; biblical usage is almost universally referring to the fallen angels, the demons--polu,j (a--an-p)--evkba,llw (viaa--3s) to cast out, drive out, expel--kai, (cc) but—ouv (qn)--avfi,hmi (viia--3s) to permit, allow, tolerate--lale,w (vnpa) to speak, complementary infin.—to, daimo,nion (n-an-p)--o[ti (cs) explanatory, because, since--oi=da (vila--3p) they already knew--auvto,j (npam3s) him=Jesus}

Exposition vs. 32-34

1. Mark continues the events of the Sabbath, moving ahead several hours to the time when evening was falling.

2. The individual accounts of the exorcism in the synagogue and the healing of Peter’s mother-in-law are now followed by a more general account.

3. There are several such summaries of Jesus’ work, which serve to point out the fact that what we have recorded in the Scriptures are just indicative examples of a much larger ministry.

4. Lenski has observed that the Jews had two periods that were called evening, one extending from three o’clock to six, and the other beginning after that. 

5. Therefore, Mark is making certain that his readers understand that the sun had set; this was necessary because the Jews had to refrain from many activities on the Sabbath. 

6. This demonstrates that the average Jew was compliant with the Sabbath requirement, but also reveals that legalism about the Sabbath was common, indicating a lack of understanding that Jesus will address.  Mk. 3:1-6

7. Since the Sabbath had passed, the “work” of bringing all those that were afflicted to Jesus could be performed without violating the Sabbath observance.

8. Although the conjunction o[te (hote) is a temporal marker that is normally translated as when, in this case it has the sense of after the sun had set.
9. The imperfect of the verb fe,rw (phero—to bear, to carry someone) has ingressive force (they began to bring them), but also indicates that once this activity started, there was a steady stream of people coming to Peter’s house.

10. It is here evident that Jesus does not seek people out for healing or exorcism, but is ready, willing, and able to aid those that come to Him.

11. There are two distinct categories mentioned, which makes it clear that the people could apparently distinguish between those that were simply sick, and those that were struggling with demonic issues.
12. This distinction will continue in our verses, since Jesus performs one action for those that are sick (healing), and another for those that are demonized (casting out).
13. The statement of verse 33 has prompted some discussion, since there are some that think Mark is exaggerating the facts.

14. This is based on excavations in Capernaum, which show that houses were built in close proximity to one another, limiting the number of people you could physically gather into a single place.

15. To some extent, this statement must be evaluated based on the supposed population of Capernaum during the time of Christ.

16. One archaeologist, J.L. Reed has pointed out that some have been guilty of inflating the populations of some of these ancient cities.15
a. By measuring the area of the extant ruins, and comparing that with the density of population from private dwellings, Reed determined that the population would have been between 600-1500 people.

b. From this one can conclude that Capernaum was not a major urban center, but was more likely a smaller fishing village.

17. Therefore, when Mark states that the whole city gathered at the door, it means that anyone in the city that wanted to come (had a need of some kind) did.
18. Mark uses hyperbole (exaggerating for effect without intent to mislead), since it is clear that there were some people who lived in Capernaum that did not come; there is no mention of Mary or His brothers, who lived in Capernaum..  Matt. 4:13

19. This resulted in a steady stream of people coming to Peter’s house, receiving their healing or exorcism, and then returning to their own homes.

20. Since we know that the healings and exorcisms were instantaneous, it is conceivable that Jesus helped hundreds of people that evening/night.

21. As France has noted, there is an apparent tension between the use of all in verse 32, the use of the phrase whole city in verse 33, and the term many in verse 34.16
a. This has led to a couple of possible conclusions regarding the numbers and ability of Jesus Christ to always heal.

b. The first is that Mark is suggesting that some did not receive healing, which suggests that Jesus’ ability to heal and exorcise demons is based on other factors, like the willingness and faith of the people coming to Him.

c. However, does not the mere fact that they were willing to come out in the evening and night demonstrate their willingness and confidence in Jesus?

d. The second and more likely possibility is that the number of people that came to Peter’s house was too large for Jesus to deal with in a single night.

e. This explains the following verses that indicate that early the next day people were already seeking Jesus again.  Mk. 1:37

22. We are told in only one other place that the lack of faith resulted in fewer miracles being done in Nazareth, as compared to other places.  Matt. 13:58

23. However, there is no indication in the Gospel of Mark that Jesus Christ was limited in His healings and exorcisms; therefore, the more likely explanation is that He dealt with as many people as He realistically could that night, and the rest were forced to retire.

24. Verse 34 provides a summary statement of the events, beginning with the fact that Jesus healed many different types of illness.

25. Although the emphasis of the Greek term no,soj (nosos) is on disease (mental or physical), and does not tend to focus on deformity or other problems, it does not seem likely that Mark is making such a distinction here.
26. As we know from other passages, this could include such maladies as paralysis, deafness, blindness, epilepsy, infections, excessive bleeding, and other types of illness that may not be recorded.

27. His work that evening also including casting out demons from those that were demonized, which may or may not have been manifested in some sort of physical affliction.  Lk. 13:11-13

28. What we saw in the synagogue in Capernaum, when the demon determined to “witness” for Jesus, was apparently part of the demonic plan at the First Advent.

29. The fact that Jesus Christ was not allowing the demons to speak and testify on His behalf certainly indicates that He did not want the enemies of God and mankind to speak for Him.

30. However, there is a greater issue than simply the unsavory character of the demons, since Jesus Christ will eventually command the disciples to keep the Messianic Secret.  Mk. 8:30

31. Therefore, the reason for keeping the Messianic Secret is not a matter related to who reveals it; it is to be found in the fact that Jesus did not want it revealed at all.

32. The most obvious reason Jesus did not want this information revealed is that the prevailing views of Messiah were all wrong.

33. The Jews, and even the disciples, did not understand the purpose of Messiah at the First Advent; they understood Messiah to be a coming political leader that would free the Jews, and inaugurate the Millennial conditions found in the Old Testament.

34. The fact is that only Jesus knew what it meant to be the Christ, which would involve rejection, suffering, sacrifice, death, and resurrection.  Mk. 8:31-38

35. Although the pluperfect of the verb oi=da (oida—to know) is used to indicate that the verb precedes the action of the main verb, is used 8 times in the New Testament, has the force of an imperfect.
36. There is a textual issue at the end of verse 34 involving the addition of various phrases; however, the evidence is pretty certain that the verse ends with auvto,n (auton—Him).
37. The additions are likely derived from the parallel in Luke, which has the entire phrase they knew Him to be the Christ.
1:35 In the early morning, while it was still quite dark, Jesus got up, left the house, and went away to a secluded place, and was praying there.  {kai, (cc) not translated—prwi< (ab) in the early part of the morning, inlcuded the fourth watch, from 3-6 AM--e;nnucoj (ab) lit. nightly, during the time of darkness --li,an (ab) to a high degree, exceedingly, greatly; the force of all this is that Jesus got up while it was still very dark, early in the morning--avni,sthmi (vpaanm-s) having arisen--evxe,rcomai (viaa--3s) he went out from the house, he departed--kai, (cc)--avpe,rcomai (viaa--3s) went away, the difference is that one goes out from a house, and leaves an area—eivj (pa)--e;rhmoj (a--am-s) desert, wilderness--to,poj (n-am-s)--kavkei/ (cc&ab) from kai and ekei, and from there--proseu,comai (viin--3s) He was praying}
1:36 Simon and his companions searched for Him;  {kai, (cc) not translated--katadiw,kw (viaa--3s) 1X, lit. to pursue after, to hunt for, to track down--auvto,j (npam3s)--Si,mwn (n-nm-s)--kai, (cc)--o` (dnmp) the ones--meta, (pg) with, accompanying--auvto,j (npgm3s) not specifically identified}

1:37 they found Him, and said to Him, "Everyone is looking for You."  {kai, (cc) not translated, but when--eu`ri,skw (viaa--3p) their search was successful, they found Him--auvto,j (npam3s)--kai, (cc)--le,gw (vipa--3p) they are saying--auvto,j (npdm3s)--o[ti (ch) indirect discourse--pa/j (ap-nm-p) all, each, everyone--zhte,w (vipa--3p) seeking, but for what purpose--su, (npa-2s) you=Jesus}

Exposition vs. 35-37

1. Although we are not told explicitly, it would appear that following the events of the Sabbath, Jesus spent the night at the house of Simon, even though He had a residence in Capernaum.

2. Given the events of the previous day, which likely extended well into the evening or night, one might expect Jesus to be fatigued and need some rest.

3. However, in keeping with his theme of Jesus as the Servant of God, Mark records the fact that Jesus was generally busy.

4. Additionally, following the incident with the demon in the synagogue, Mark has not used Jesus’ personal name to refer to Him; this is in keeping with the anonymity of the Servant of God.

5. Jesus simply serves those He finds in need, and conducts an extended ministry in Galilee, which Mark records in a somewhat anonymous fashion.

6. Mark introduces this section with another of his dual statements (Mk. 1:32) that is designed to remove any ambiguity from the first term he uses.

7. The Greek adverb prwi< (proi) has been identified by some as referring to the fourth watch of the night (3-6 AM) according to Jewish reckoning.
8. However, as one considers the biblical usage, it is seen to be a far more elastic term, that could include times before dawn (Mk. 1:35; Jn. 20:1), and times after the sun was rising.  Matt. 16:3; Mk. 11:20
9. The term is made more explicit by what follows, as Mark uses two more adverbs to make it plain that it was still quite dark when Jesus left Peter’s house.
10. This was probably somewhat shocking to the disciples that appear to have stayed there as well; as fishermen, they would have been accustomed to getting up early in the morning.
11. Since we know that there was a large response after sunset that Saturday, it does not seem difficult to believe that Jesus was up late and rose after somewhere between 3-6 hours of sleep.

12. The necessity for seeking the will of His Father required Jesus to get up well before sunrise, and seek the solitude He needed to converse with His Father to seek His will and guidance.

13. Even in the Hypostatic Union, Jesus Christ recognized that He was dependent upon the leading of the Spirit and His Father’s will; He did not presume to know in His humanity what was the correct course of action.

14. There are three specific occasions in Mark’s Gospel in which we find Jesus withdrawing to a place of solitude for the purpose of engaging in prayer.  Mk. 6:46, 14:32

15. Rising at this time of day would have guaranteed Jesus some time of peace and quiet after what had been a long and busy day on the Sabbath; it was assured that no one would follow him at this time of day.

16. The place to which Jesus resorted is not to be considered the same type of rugged wilderness in which John the Baptizer operated, or the type in which He suffered the 40 day temptation.

17. Since Capernaum was pretty well cultivated during this time, this place was simply a secluded area that was off the beaten path.

18. Although we are not told how long Jesus was able to enjoy His solitude, we do know that He was engaged in prayer during that time; the imperfect of proseu,comai (proseuchomai) should be understood here in a durative sense.

19. One of the tests Jesus faced in His humanity was the approbation test; as His popularity began to increase, He would have been tempted to fulfill His mission in a more comfortable, less painful way.

20. We will see in the following verses that the people of Capernaum naturally expected Jesus to continue His impressive miracles.

21. If Jesus had remained in that area, He would naturally have received more attention and honor; however, this is not in keeping with His principal spiritual objectives of proclaiming the gospel and teaching His doctrines of the Kingdom.

22. There is no reason to presume that Jesus only prayed when He was alone, but He certainly practiced what He preached with respect to the best method of prayer.  Matt. 6:5-6

23. Since the Gospel of Mark has a strong Petrine influence, it is not surprising to read that Peter was the head (self-appointed) of the search party that went looking for Jesus.

24. Although we are not told specifically, it would seem reasonable to conclude that those with Simon were Andrew, James, and John.

25. The verb katadiw,kw (katadioko) is unusual and is used only here in the New Testament; it has the nuance of pursuing one eagerly, hunting him down.

26. It is evident that there were likely others looking for Jesus as well; nevertheless, it is evident that they finally tracked Him down.

27. By the time they find Him, they manifest their exasperation with Jesus in the form of a question that betrays a measure of annoyance with Jesus.

28. The sense of it is What are you doing out here alone, when everyone is busy trying to find you?
29. There is little doubt that Peter and the others were aware of how popular Jesus was already becoming; as they saw it, things were going according to plan.

30. They could not understand the need for solitude, prayer, and pursuing God’s will; they did not understand why Jesus was wasting time, and not capitalizing on His popularity. 

31. These verses introduce us to a theme that will be seen several times in this Gospel, which deals with the differences between public opinion and expectation, His disciple’s views and expectations, and the agenda that Jesus and His Father have.

32. Normally, one might expect a popular healer/exorcist to build a base of operations, from which to proceed; Capernaum would make a perfect place since it was home to Jesus and to the earliest disciples.

33. From there, He could naturally branch out, building a broad base of public approval, which would be readily forthcoming if Jesus continued to miraculously solve the physical problems of people.

34. However, the human viewpoint conceptions are of no concern to Jesus Christ; His program does not rely on popular opinion, relative popularity with the masses, or other human factors.

35. Although the masses want Jesus to continue His impressive displays, and the disciples likely presume He will, the plan of God is not going to unfold as they wish.

36. Rather than trust the judgment of the one they think is the Messiah, they conclude that they know just as much about the will of God as Jesus does!

37. Observations on this incident.

a. The student is not more qualified than his teacher.

b. The student is there to learn, not to offer input of what the teacher needs to be doing.

c. The student has to learn to trust the wisdom of the teacher, which will be vindicated at some point.

d. It is simply enough for the student to become as his teacher.  Matt. 10:24-25

1:38 He said to them, "Let us go somewhere else to the towns nearby, so that I may preach there also; for that is what I came for."  {kai, (ch) not translated--le,gw (vipa--3s) He says--auvto,j (npdm3p)--a;gw (vspa--1p) hortatory subjunctive, let us go--avllacou/ (ab) somewhere else, to another place—eivj (pa)--h` e;cw (vppmaf-p) lit. the ones having--kwmo,polij (n-af-p) 1X, a village town, an unwalled village city--i[na (cs) purpose--kai, (ab) adjunctive, also--evkei/ (ab) in that place, there--khru,ssw (vsaa--1s) to act as a herald, proclaim—ga,r (cs) explanatory--eivj (pa)--ou-toj (apdan-s) lit. into this, for this purpose, that is why--evxe,rcomai (viaa--1s) I came}
1:39 And He went into their synagogues throughout all Galilee, preaching and casting out the demons.  {kai, (cc)--e;rcomai (viaa--3s)—khru,ssw (vppanm-s) word order here emphasizes that it was the proclaiming of the truth that took precedence with Jesus--eivj (pa)--h` sunagwgh, (n-af-p)--auvto,j (npgm3p)—eivj (pa)--o[loj (a--af-s) whole--h` Galilai,a (n-af-s)--kai, (cc)—to, daimo,nion (n-an-p)--evkba,llw (vppanm-s) casting out, expelling}
Exposition vs. 38-39

1. Jesus Christ does not respond to the impatience of the disciples, but maintains His focus on the will of God for His Ph2.

2. The disciples definitely needed to learn that what Jesus thought was more important than the opinions, desires, or demands of even those who followed Him.

3. Although Matthew and Peter were likely somewhat older than the other disciples, Peter still manifests some arrogance and the impatience of youth.

4. As will become apparent, in the beginning stages of His relationship with His disciples, Jesus was quite tolerant and often did not correct their human viewpoint perceptions.

5. However, as time goes on, Jesus will display less tolerance toward those that should have been able to figure out certain things.  Matt. 15:15-16, Matt. 16:22-23, 17:16-17, 19:13-14

6. It is evident that the disciples did not grasp the power and importance of prayer in the life of Christ; otherwise, they might have considered that God was providing direction for His Son.  Jn. 5:19

7. They display a tendency to place their own ideas, perceptions, plans, etc. above those of the one they deem to be the Messiah.

8. They, like all believers, must learn that God has His own agenda, His own timetable, and His own methods; He does not orient to believers, believers must orient to His ways.

9. The disciples will also manifest a tendency to question the wisdom of the teacher’s modus operandi, since they often do not understand how the teacher conducts himself in certain situations.

10. The adjusted communicator is commanded to be patient with these failures until enough sound doctrine has been taught and assimilated, which will combat the student’s faulty thinking.  

11. In our dispensation, the pastor-teacher is to follow the marching orders set forth by Paul, recognizing that his students have to have the time to reprogram the brain computer with the Divine viewpoint.  IITim. 4:2 

12. By way of application, an adjusted believer with considerable doctrine in the soul should be patient and gracious with those that may not have the same level of growth and understanding.  Eph. 4:2; Col. 3:12; IThess. 5:14

13. As the passage in Thessalonians indicates, we are to deal with people based on their volitional responses to God’s plan; you do not treat the unruly in the same fashion as you treat the unlearned.

14. As Jesus Christ will make plain, His primary purpose at the First Advent was not physical healing or exorcisms; His primary mission was the proclamation of the truth.

15. The proclamation of the truth is accompanied by the various miracles, healings, and exorcisms, in order to authenticate the reality that Jesus has been sent by God.

16. Therefore, the Divine viewpoint in this case is for Jesus to abandon the area in which He was quickly becoming so famous, and provide others the opportunity to hear the truth.

17. From the human viewpoint, there was some pressure from the disciples to remain in Capernaum, which likely would have made Jesus more famous; however, it should be evident that the adjusted communicator does not concern himself with matters such as money, fame, success, or popularity.  IICor. 2:17, 6:4-10

18. For that reason, Jesus challenges the disciples to forget their preconceived ideas and continue on with Him as He moved to new areas; that is the force of the hortatory subjunctive let us go.

19. This involved leaving the success and accolades Jesus was receiving in Capernaum, and moving to somewhere else to the towns nearby, where there might or might not be comparable success.

20. The word kwmo,polij (komopolis—towns) strictly refers to a community neither as large as a city, or as small as a village; however, it would be a community large enough for a synagogue.

21. The very clear purpose of Jesus Christ cannot be missed in verse 38; the purpose clause introduced by i[na (hina—in order that, so that) places the emphasis on communication of the truth.
22. Mark closes verse 38 with Jesus’ explanation as to why He must move on to preach in other places; this is the very purpose for which He came into the world.
23. From the account in Luke, it is clear that God the Son came because He was sent forth by the Father, which is also reinforced by John.  Lk. 4:43; Jn. 13:3, 16:28
24. Verse 39 indicates that Jesus immediately began to fulfill His mission in Galilee.

25. The agricultural society of Galilee had hundreds of villages too small to have a synagogue; however, these outlying communities were often located close to the larger towns that had a sufficient population to support a synagogue.

26. By visiting those towns with synagogues, Jesus ensured maximum exposure, since the inhabitants of the smaller farming villages were required to visit the synagogue on the Sabbath.

27. While the synagogue was recognized as the place of worship and study, it is evident that Jesus did not limit Himself to that forum.  Mk. 4:1, 6:34, 8:31, 10:1

28. The region of Galilee encompassed about 1800 square miles, with an estimated total population of 2-3 million; thus, it has been calculated that this circuit of Galilee would take at least four or five months.

29. Although Josephus states that there were 240 towns, with the smallest having a population of 15,000 people, this is probably an exaggeration.

30. Based on archeological remains, it is much more likely that these towns did not have more than a few thousand people, and sometimes less.

31. This verse is a summary of His early ministry in Galilee; this general statement is explained in greater detail in the later chapters of the synoptic Gospels.

32. The structure of the Greek sentence in verse 39 confirms that the issue of proclaiming the truth was Jesus’ primary focus, while the issue of casting out demons was quite secondary.

33. Mark does not mention any healings, which were occurring, since it appears that his desire is to focus on the teaching ministry of Jesus, with the exorcisms authenticating His message.

1:40 And a leper came to Jesus, beseeching Him and falling on his knees before Him, and saying, "If You are willing, You can make me clean."  {kai, (cc)--e;rcomai (vipn--3s)--pro,j (pa)--auvto,j (npam3s)--lepro,j (ap-nm-s) lit. scaly, scabby, one with a skin disorder--parakale,w (vppanm-s) lit. to call alongside, to make a strong request, to implore--auvto,j (npam3s)--kai, (cc)—gonupete,w (vppanm-s) the text is suspect at this point, but the term is used 3 other times in the New Testament, to kneel, to fall on one’s knees--kai, (cc)--le,gw (vppanm-s)--auvto,j (npdm3s)--o[ti (ch) indir.disc.--eva,n (cs) 3rd class cond.--qe,lw (vspa--2s) to be willing, to want, to desire--du,namai (vipn--2s) to have power, to be able--evgw, (npa-1s)--kaqari,zw (vnaa) comp.infin. to cleanse, to heal him of his leprosy}
1:41 Moved with indignation, Jesus stretched out His hand and touched him, and said to him, "I am willing; be cleansed."  {kai, (ch) not translated--splagcni,zomai (vpanm-s) 12X, lit. to be moved in the bowels, to have mercy or compassion, aorist part. having been moved with compassion; ovrgi,zw to be moved with indignation or anger, minority reading--evktei,nw (vpaanm-s) having stretched out, reached out--h` cei,r (n-af-s)--auvto,j (npgm3s)—a[ptw (viam--3s) to touch, to take hold of someone--kai, (cc)--le,gw (vipa--3s) lit. He is saying, while He is reaching out--auvto,j (npdm3s) to the leper--qe,lw (vipa--1s) I am willing, I want to--kaqari,zw (vmap--2s) imperative, commanded him to be cleansed}
1:42 Immediately the leprosy left him and he was cleansed.  {kai, (cc)--euvqu,j (ab)--avpe,rcomai (viaa--3s) go away, depart, leave--avpo, (pg)--auvto,j (npgm3s)--h` le,pra (n-nf-s) leprosy, a serious skin disease--kai, (cc)--kaqari,zw (viap--3s) he was cleansed, healed}

Exposition vs. 40-42

1. From the summary explanation in verse 39, Mark now turns to a specific incident that occurred during the circuit of Galilee.

2. It is evident that Mark is largely unconcerned with chronological matters, since he never mentions any events that we can use to fix precise times in the ministry of Jesus.

3. The one exception to this is found very late in the book, when Mark clearly identifies the final Passover of Jesus’ life in 33 AD.  Mk. 14:1

4. Therefore, various events of Jesus’ public ministry, which culminated with the triumphal entry into Jerusalem the week of the Passover in 33 AD, are recorded in Mark 1-10.

5. Although this particular event has been used throughout the Church Age to demonstrate divine compassion, there are several issues that must also be addressed regarding this leper and his actions.

6. Mark, like Luke, places this episode in one of the cities of Galilee, which indicates that the Lord had not yet returned to Capernaum from His tour of Galilee.  Lk. 5:12; Mk. 2:1

7. Information regarding leprosy, which is a debilitating, painful, and wasting disease:

a. Leprosy generally begins with pain in certain areas of the body, which is caused by bacterium in the skin, and then numbness follows. 

b. Soon the skin in looses its original color in spots, begins to thicken, becoming glossy and scaly.

c. The thickened spots become dirty sores and ulcers due to poor blood supply. 

d. The skin, especially around the eyes and ears, begins to bunch with deep furrows between the swelling, so that the face of the afflicted individual begins to resemble that of a lion. 

e. The disease-producing agent frequently attacks the larynx, and the leper's voice acquires a hoarse, grating quality.

f. One can not not only see, feel, and smell the leper, one can identify him by his rasping voice.

g. As things get worse, the fingernails and toenails get loose; they start to rot, and eventually fall off. 

h. Then the joints of the fingers and toes begin to rot, and they start to fall off, piece by piece.

i. The gums start shrinking, and they become unable to hold the teeth anymore, so the teeth also fall out. 

j. It keeps eating away at the face until one loses his nose, his palate, and even his eyes rot; the leper then wastes away until he dies.

k. Of the two major types, lepromatous and tuberculoid, the former is the more severe and contagious, the latter is often healed by the immune system within a few years

l. Since both kinds of leprosy are contagious, the individual sufferer was to be quarantined  to prevent its spread.  Lev. 13:46 

m. Under the law of the clean and unclean, physical contact with a leper rendered an individual ceremonially unclean.  Lev. 5:3

n. The fear and repulsion aroused in those observing one with the disease resulted in rejection and ostracism for the leper.  Num. 12:10-14

o. Lepers had to dress like people who were in mourning for the dead, because they were considered to be the living dead; they had to warn the people around them by crying out, "Unclean! Unclean!"

p. Apart from divine intervention, there is still no cure.  IIKings 5:10-14

8. Because of the nature of this disease, which was considered to be practically incurable, to cure one of leprosy was viewed as being on the same level as raising someone from the dead.  IIKings 5:7

9. Lepers were forbidden from entering the Temple (IIChron. 26:21); however, later Jewish practice prescribed that while lepers might attend synagogue, they must be the first to enter and last to leave, and must stay in a special compartment to isolate them from the other worshippers.

10. In Jesus’ day, no leper could live in a walled town, though he might be allowed to live in an open village; however, Morris adds that due to the strict requirements of the law, they had no way of earning a living and had to depend on charity.
11. Therefore, the one afflicted with leprosy was not only subject to a debilitating and ultimately deadly disease, he could not support himself, and he was ostracized by his friends, family, and religious leaders.

12. MacArthur records the fact that “Rabbis used to pride themselves in avoiding lepers. One rabbi said, ‘He wouldn't eat an egg purchased on a street where a leper had walked.’ Another rabbi prided himself at throwing stones at lepers.”
13. The reasoning was that anyone that had this disease was nothing more than the living dead, who had been clearly cursed by God.

14. Although this man is the only leper Jesus healed in Mark’s account, it should be understood that Jesus cured lepers during His public ministry; it would certainly seem that He healed many others, and that His disciples did as well.  Matt. 10:8, 11:5  

15. One reason for including this healing is that this is the beginning of the open hostilities between Jesus and the religious leaders of Israel, who come to investigate Him shortly after this event.

16. This individual probably had heard of Jesus healing various diseases, and evidently believed Jesus to be able to cure his illness as well.

17. Luke’s account indicates that the entire body of this man was affected, adding to the desperation that caused him to act so dramatically.  Lk 5:12

18. The participles provide the attendant circumstances to this drama, as the leper comes toward Jesus, begging for healing, and acknowledging that Jesus had the ability to cleanse him.

19. The use of the three participles is designed to indicate the urgency and desperation that the man felt, because he was an outcast, separated from his society, and having no hope for the future.

20. Although all the participles are present tense and describe the manner in which the leper comes to Jesus, there is still a sequence in which they occur; it would seem likely that he was requesting Jesus as he approached Him, fell on his knees before Him, and then makes the last statement.

21. Even in his wretched state, this leper approaches Jesus in a humble and respectful fashion,  making his request; Matthew and Luke record the fact that he addressed Jesus as Lord, but this could be understood as being equivalent to our term Sir.
22. Even if this man did recognize Jesus as deity (highly unlikely), it is evident that he did not ask Jesus to intercede with God for him; he recognizes that the power to heal lies within Jesus.

23. He phrases his request in the form of a third class condition, in which the protasis presents the matter of Jesus’ willingness to heal as the matter of uncertainty.

24. The apodosis makes it quite clear that the leper understood that Jesus had the power and authority to heal him, the question was “would He?”

25. The verb kaqari,zw (katharizo—to be or make clean, to cleanse) is the term that is used regularly in the New Testament for the curing of leprosy; however, it is not used of other diseases or of demon possession.  Matt. 10:8, 11:5
26. The reality of being unclean resulted in separation from clean society; to be cleansed would provide a restoration to clean society.
27. Although many offer opinions on this leper, his spiritual condition, and his understanding of Jesus, it must be noted that his demeanor and speech was indicative of eastern cultures, which are often quite effusive in their greetings.

28. Therefore, to pronounce this man a believer, or to say anything about his spiritual condition is not in keeping with the fact that the text does not.

29. Further, it is evident that Jesus healed all manner of people, He healed those that were respectful, and those that were not, he healed those with faith, and those without faith, He healed believers and unbelievers apparently without discriminating.  Mk. 1:34; Lk. 4:40

30. Verse 41 introduces a thorny textual issue, which is acknowledged by every textual commentary on the New Testament.
31. The problem is found in the use of the verb splagcni,zomai (splanchnizomai—to be moved with compassion, to feel sympathy, or to take pity on someone), which is found in the majority of the texts.
32. However, there are a few manuscripts (primarily one Greek and several Latin witnesses) that have the verb ovrgi,zw (orgizo—to irritate, to make indignant, to provoke to anger).
33. Metzger, like many other textual commentaries, indicates a high degree of uncertainty as to the actual reading (he gives it a D), but cannot bring himself to change it.17
34. There are three basic considerations that suggest that the minority reading is the original in this case.
a. It is very easy to understand why an over-zealous copyist would want to alter the stronger expression of anger to one of compassion, but it is not easy to see why the opposite change would be made.

b. Although Metzger notes that copyists did not change other passages in which Jesus Christ is angry or indignant, those passages provide an obvious cause for His anger, while this one does not.  Mk. 3:5, 10:14
c. Under the rules of textual criticism, when there is doubt, the more difficult reading is to be preferred.
35. Some have suggested that the parallel accounts in Matthew and Luke do not record the emotional response of Jesus Christ, since they were familiar with Mark’s work and did not want to use this more difficult term.
36. However, that presumes Markan priority; further, they may not have used any term to describe Jesus’ emotional response since they were not eyewitnesses as Peter was.
37. On the whole, it seems best here to understand the emotional response of Jesus as being one of irritation or exasperation with the leper; the question becomes why?
38. This has prompted a number of explanations as to why Jesus would be upset with someone seeking His help.

a. Some think He was annoyed at the leper since he appears to doubt Jesus’ willingness to heal him.

b. Others suggest that Jesus had been teaching and the leper interrupted Him.

c. There are those that see Jesus’ emotional response as not being directed toward the man, but toward the physical, mental, emotional, and social suffering caused by leprosy.

39. The issue here is that in his uncontrolled eagerness to be cleansed, he had overstepped his rights as a leper; he violated the Mosaic Law, since he was not legally permitted to enter cities and approach other people.  Num. 5:2-3

40. In fact, he was supposed to remain at a distance, cover his mouth, and cry unclean, unclean as a warning to those in the area to avoid him.  Lev 13:45-46

41. The fact that Jesus did have compassion on this leper does not negate His righteous indignation at the actions of the man; while he thought Christ could heal him, he was selfishly risking the ceremonial cleanliness of all present, and possibly their physical health.  Lk. 17:12-14

42. What happens next, which includes the order and significance of events, is important both theologically and ritually.

43. Some find it inconceivable that Jesus Christ would touch a leper, since that would render Him ceremonially unclean; others have no problem with Jesus touching the leper to provide cleansing, since they believe that this touch is designed to demonstrate that Jesus is superior to the ceremonial aspects of the law.

44. One thing that is certain, anyone standing around and observing this scene would have been scandalized when Jesus touched the leper.

45. The grammar of our verse uses two aorist verbs to describe the actions of Jesus first extending His hand (aorist paticiple) and then making physical contact with the leper (aorist indicative).

46. However, the verb that is used of what Jesus said to the leper is in the present tense, which may simply be an historical use of the present (Wallace), or it may be understood to mean that as Jesus extended His hand, He was speaking healing to the leper.

47. However, even if Jesus spoke healing to the leper before He touched Him, there is still a ceremonial problem with Jesus touching the man, since he has not been declared clean by a priest.

48. In the end, the exact sequence does not affect the end result; touching the man before or after he was healed demonstrated that Jesus was not subject to the ceremonial laws of the Jews, which did not involve sin.

49. His willingness to touch the man demonstrates His unique power and authority, as well as His compassion; this demonstrates that there are no untouchables with Jesus.
50. Since the touch was the means of the cure, Jesus was not rendered unclean; in His case, things worked the opposite of the way they normally worked.

51. If an unclean person came into contact with a clean person, the clean person was rendered unclean; one can communicate uncleanness, but not vice versa.

52. Although the grammar can be argued both ways, it is evident that Jesus would have contacted ceremonial uncleanness on this and other occasions, which certainly included the times he touched the dead.  Lk. 8:54; Num. 19:11

53. Therefore, there is nothing to stop Jesus Christ from violating ceremonial aspects of the Law without committing sin, since some of the ceremonial aspects of the Mosaic Law did not actually involve sin.  Lev. 15:1-5

54. Beyond that, Jesus is demonstrating His supreme authority by clearly demonstrating that He has the power and authority to make the unclean clean.

55. As we will see, this will become the focal point of the controversy between the Servant of God and the legalistic religious leaders, who will focus on the letter of the Law and not the spirit of it.

56. The final portion of the verse indicates that Jesus Christ responded in a positive way to the man’s request, indicated His willingness to do so, and commanded the man to be cleansed, which indicated that his leprosy was gone.

57. The fact that Mark uses a present indicative to describe Jesus’ willingness to heal the man, suggests that this was His habitual attitude with respect to helping others.

58. The fact that Mark uses an aorist passive imperative (Be cleansed) is designed to point out that this command is fulfilled at the moment of speaking.

59. As Wallace points out, “On the surface, it looks like a command, but its nature is such that it cannot be obeyed by the recipient and yet it comes true at the moment it is uttered.”18
60. If this cure was similar to the other healings that Jesus performed, we can conclude that the healing was instantaneous, thorough, and complete; in fact, verse 42 confirms that is exactly what happened.

61. While the extent of the man’s disease is not known (Luke suggests that it was quite extensive and advanced), to see that man changing before  the eyes of those that observed had to arrest their attention.

62. Those standing around saw an immediate change in the man that would make it difficult, if not impossible, to tell that he had ever been inflicted with this dreaded disease.
63. As we will see in the verses that follow, Jesus’ indignation with the man continued after the healing, since He will use strong language when instructing him.
64. Further, although Jesus Christ became our High Priest after His resurrection, He is not a part of the priesthood at the time of this incident and does not act as a priest.  Mk. 1:44
1:43 And Jesus sternly warned him and immediately sent him away,  {kai, (cc) and, then--evmbrima,omai (vpadnm-s) 5X, to insist on something strongly, to express anger, agitation, or displeasure, to scold, to censure--auvto,j (npdm3s) the leper--euvqu,j (ab)--evkba,llw (viaa--3s) lit. to cast out, to send away unceremoniously--auvto,j (npam3s) the leper}

1:44 and He says to him, "See that you say nothing to anyone; but go, show yourself to the priest and offer for your cleansing what Moses commanded, as a testimony to them."  {kai, (cc)--le,gw (vipa--3s)--auvto,j (npdm3s)--o`ra,w (vmpa--2s) to be alert, to guard, “see to it!”--mhdei,j (apcdm-s) to any man, to anyone, to nobody--mhdei,j (apcan-s) nothing--ei=pon (vsaa--2s)--avlla, (ch) strong adversative--u`pa,gw (vmpa--2s) to leave someone’s presence, to go, go away--seautou/ (npam2s) reflexive, yourself--dei,knumi (vmaa--2s) to exhibit, to place on display, to show something--o` i`ereu,j (n-dm-s) priests--kai, (cc)--prosfe,rw (vmaa--2s) to bring something to someone, to offer something—peri, (pg) about, concerning New American Standard “for”--o` kaqarismo,j (n-gm-s) cleansing, purification--su, (npg-2s) your--o[j(apran-p) which--prosta,ssw (viaa--3s) 7X, to issue an official directive, to command, order, or instruct--Mwu?sh/j (n-nm-s)—eivj (pa) lit. into, for, with respect to--martu,rion (n-an-s) a testimony, a witness--auvto,j (npdm3p) to them, for them, against them}

Exposition vs. 43-44

1. Although Jesus was indignant with the man for approaching Him and others, potentially endangering their health and ceremonial standing, He obviously healed the man anyway.

2. From that healing, one may conclude that Jesus was no longer displeased with this leper, but such is not the case.

3. The first statement of verse 43 indicates an element of some displeasure, as seen in the use of the verb evmbrima,omai (embrimaomai), which essentially means to warn or scold with a threatening tone.
4. The use of the aorist participle indicates that this stern warning preceded the action of sending the man away.
5. Although the verb evkba,llw (ekballo—to cast out, drive out, expel) is used with varying degrees of force (from casting out demons to the Holy Spirit impelling Jesus), Mark generally uses the term of forceful expulsions.
6. Several interpreters (Lane, France) have noted that it is surprising that Jesus was this upset with this leper, and that such strong language is used throughout this episode.
7. Lane suggests that Jesus’ exasperation with the leper was based on the fact that He knew the man was going to be disobedient.
8. Although that may well be true, it is clear that Jesus did not appreciate the reckless behavior of the man to this point, and His view has apparently not moderated.
9. This demonstrates that although Jesus had mercy and compassion on the man, He did not refuse to acknowledge and address the obvious shortcomings that the man possessed.
10. By way of application, it serves to demonstrate that the communicator should adjust His tone toward those that manifest a tendency to disregard certain aspects of doctrine when it is convenient for them to do so.
11. For the average person that approaches the truth in humble submission, the tone should generally be characterized by grace and gentleness; for those that live in a headstrong fashion, who do not manifest sufficient humility, the tone and exhortations must become more pointed.  Tit. 1:13
12. The content of Jesus’ strongly worded commands to the man are found in verse 44, which contains a series of four imperatives relating what Jesus wanted the man to do in the future.

13. The first command He issues to the leper is a very strong prohibition that contains an emphatic double negative mhdeni. mhde.n (medeni meden—to no one, nothing).
14. We have already observed that Jesus did not want or allow the demons to divulge His identity to anyone that was present when they were expelled.

15. Now, for the first time, we observe Jesus demanding the same from a human being, whose encounter with Jesus would cause the leper to want to talk about the man that had done such wonderful things for him.

16. One can understand the reasoning behind not allowing the demons to provide any testimony to Jesus Christ, since their goal would be to mislead and deceive people by using misinformation, disinformation, and a combination of lies and truth to confuse the issue.

17. Much the same may be the case for this leper; he had very little information about Jesus and was not truly qualified to expound on Him or His ministry.

18. While it is evident that the demons were not allowed to speak, having to submit themselves to the superior power of Jesus, it will become evident that such prohibitions were not effective with other people.  Mk. 1:45, 7:36
19. As stated previously, Jesus did not want the prevailing Jewish views of a political Messiah to be unduly attached to Him and His ministry.

20. He does not want to be known simply has a healer, an exorcist, or one that can make the unclean clean; His emphasis is on His message, not on the miracles that were simply designed to attest to the veracity of His message.

21. Further, Jesus was keenly aware of God’s timing in His ministry, and He did not want to attract the hostility of the authorities and engage them before the proper time.

22. For this man to spread the news about Jesus healing him would have the effect of inciting those that heard him, as well as alarming the religious authorities, who were already hearing more about Jesus than they likely wanted to hear.

23. However, as has been observed by many interpreters, the reality of telling someone that has been the recipient of such great mercy and grace to keep quiet about it was not particularly realistic.

24. Nevertheless, if the man follows Jesus’ other directives in this verse, the news about Jesus would not have spread in Galilee as quickly as it did, making His ministry more difficult in the process.

25. Although Jesus Christ does not want the man divulging who healed him, it is clear from what follows that Jesus did not seek to keep the cleansing a complete secret.

26. In order to emphasize to the man that He does not want him spreading this around in Galilee, Mark uses the strong adversative avlla, (alla-but) to contrast that with what He desires for the man to do.
27. Jesus commands the leper to keep his healing to himself, but travel to Jerusalem and show himself to the priest, who was the only one with the authority to declare the man clean.

28. Lane indicates that in the first century the man had to show himself to a local priest in his place of residence, and then travel to Jerusalem to fulfill the rest of the Levitical requirements.
29. As a part of process involved in the cleansing of a leper, the Mosaic Law demanded that the individual submit to an examination by the priest, and offer a detailed sacrifice of thanksgiving; only then could he rejoin society at large.  Lev 14:2-31
30. Although Jesus had cleansed him of the leprosy, he was not considered to be clean until he was pronounced clean by a priest; therefore, he was not to engage in contact with people until this ritual was completed.  Lev. 13:45-46  

31. This process of being declared clean and fulfilling the Mosaic regulations would have involved some time, since the man would have to travel to Jerusalem and back to Galilee (presumably where he resided).

32. The procedure took another eight days in Jerusalem, since the offerings must be made in the Temple and not anywhere else.

33. With this command to fulfill the Mosaic legislation, Jesus Christ demonstrates that He submitted Himself to the particulars of the Law and did not attempt to usurp the authority of the priests.  Matt. 5:17

34. Only a priest could declare the man clean; further, it was in this man’s best interest to fulfill the particulars of cleansing so he could be declared free to rejoin society at large.

35. The purpose for this command to submit to the Mosaic Law is qualified by the final words of verse 44, which indicates that this is being done as a testimony to them.
36. The first thing that is obvious is that the man is to present himself to a priest (singular), and the testimony or witness is presented to them (plural).

37. So, clearly a broader audience is in view than the single priest that examines the leper and pronounces him clean.

38. Although some have taken the plural to refer to the people at large, context would seem to indicate that the priests in general are in view.

39. No doubt, the priest that made the pronouncement would quickly inform his fellow priests about the incident, and the fact that Jesus of Nazareth was involved.

40. While the phrase eivj martu,rion auvtoi/j (eis marturion autois—for a witness or testimony to them) may simply mean that the man is to do this to prove to the priests that he is clean, it likely means somewhat more than that.
41. This phrase is used three times in Mark, and the next two times it is used it is used with an element of hostility or antagonism.  Mk. 6:11, 13:9

42. The TDNT points out that the term martu,rion (marturion—witness) does not mean the process of providing testimony; whether the witness is an object, act, or utterance, it is primarily designed to be a means of proof.19
43. The use of the dative of disadvantage of  auvto,j (autos—to them) indicates the person or persons for the witness is significant, usually as a witness against him/them.
44. Although some have suggested that the witness in some of the passages is designed to be evangelistic in nature, such is not the case.
45. The emphasis of this phrase is that of providing a piece of proof or evidence that can later be used to indict one of wrongdoing.
46. Once the priest examines the man and finds that he is clean, and accepts and offers the sacrifices as prescribed in the Mosaic Law, he is complicit in the matter.

47. For the priest to acknowledge the cleansing, and then reject the person whose power and authority provided the cleansing is inconsistent at best, and manifests unbelief at worst.

48.  The very evidence that the priest provides will serve to condemn him, if he does not accept this cleansing as part of Jesus’ messianic credentials.

49. Therefore, if the priests as a whole reject the sign as valid, or attribute the sign to demonic origin, their pronouncement of cleansing and the sacrifices offered will testify against them.

50. When we finally encounter the priests as a body, which was headed up by the chief priests, we will find that it is this group as a whole that not only opposes Jesus, but leads the conspiracy to murder Him.  Mk. 11:18; Jn. 11:47-51

51. Thus, we are to understand that the opposition Jesus faced later on was no surprise to Him; Jesus knew of the hostility that already existed in the unbelieving religious establishment.

1:45 But he went out and began to proclaim many things/greatly and to spread the news around, to such an extent that Jesus could no longer publicly enter a city, but stayed out in unpopulated areas; yet they kept coming to Him from everywhere.  {de, (ch)--o` evxe,rcomai (vpaanm-s) lit. the one having gone out; the one Jesus ejected--a;rcw (viam--3s) first to rule or govern; in the middle voice it means to intiate an action, to begin something--khru,ssw (vnpa) to act as a herald, to proclaim; comp. infin.--polu,j (ap-an-p) many, many times, to many people; greatly, extensively--kai, (cc)--diafhmi,zw (vnpa) comp.infin. to make known extensively, to spread by word of mouth, to spread abroad--o` lo,goj (n-am-s) the word, the incident--w[ste (ch) used with the infinitive to express result--mhke,ti (ab) no longer, no more--auvto,j (npam3s) he=Jesus--du,namai (vnpn) was able--fanerw/j (ab) what is in plain view, openly, publicly, visibly—eivj (pa)--po,lij (n-af-s) a city, any city--eivse,rcomai (vnaa) comp.infin. to enter into--avlla, (ch)--e;xw (ab) out, outside--evpi, (pd)--e;rhmoj (a--dm-p)--to,poj (n-dm-p) desert places, remote places--eivmi, (viia--3s) not really translated, He was=Jesus--kai, (cc)--e;rcomai (viin--3p) they were coming, would come--pro,j (pa)--auvto,j (npam3s)--pa,ntoqen (ab) 3X, from all sides, from every direction}
Exposition vs. 45
1. One might think that a person that had been the object of such grace and mercy would be inclined to obey the One that had bestowed such a marvelous blessing upon the leper.

2. However, the leper is certain that he knows more than Jesus Christ, and begins to make the matter public knowledge, in spite of the very strong language with which Jesus had charged him.

3. Some interpreters have suggested that the man did not begin to spread this information until after he had made the journey to Jerusalem and been declared to be clean.

4. Others have the leper immediately broadcasting the news of this incident, being in no big hurry to make the journey to Jerusalem as he had been commanded.

5. The text seems to indicate that the former leper (identified as the one having gone out) left the presence of Jesus and immediately began to spread the news of this incident.

6. The language of our verse uses the verb khru,ssw (kerusso—to act as a herald) to indicate that the man immediately began his verbal proclamation about Jesus in a very public fashion.
7. While some understand the term in the sense of proclaiming the gospel, that is not what is in view in this context.
8. The adjective that follows the infinitive of khru,ssw (kerusso) is polu,j (polus) which may be understood in a couple of ways.
a. The first, and most extensive way the adjective is used is to denote that which is large in number, things that are many.  Mk. 1:34, 4:2

b. The second way it may be understood is in the sense of degree; it is sometimes translated greatly or earnestly.
9. If it is taken in the first sense, it means that the man went out proclaiming many things about Jesus Christ, and with very little knowledge of the things he was speaking.

10. If it is understood in the second sense, it refers to the degree which the man was making his public proclamations.
11. In the end, both may be true; however, in the end, both manifest disobedience to the commands of the Lord.
12. The second complementary infinitive diafhmi,zw (diaphemizo) continues the activity of the leper, which resulted in the news being spread even further by word of mouth.
13. Again, some have taken the term lo,goj (logos—word) to refer to the fact that the man is proclaiming the gospel (IITim. 4:2); however, it should be understood here in the more general sense of referring to the matter of his cleansing.
14. The result (as seen in the use of the conjunction w[ste (hoste) with the infinitive) is an adverse effect on the ministry of Jesus Christ, Who is now no longer able to travel freely in the cities of Galilee as He had been doing.
15. There are two possible reasons why Jesus could no longer publicly manifest His presence in the cities of Galilee.
a. Some have suggested that Jesus was not prevented from entering cities by His own choice, but because he had become persona non grata among the people by virtue of His contact with the leper.

b. The vast majority of interpreters understand this to mean that Jesus could not publicly enter cities due to His burgeoning popularity, which would result in Him being mobbed.
16. Mark makes no indication that the first view is correct; instead, he regularly stresses the fact that Jesus was very popular among the masses.  Mk. 2:2, 3:7-8; 4:1

17. What should be evident here is that although there was an adverse effect on the ability of Jesus Christ to function as He chose, the man would have become an instant celebrity.
18. It is quite possible that this is part of his motivation in doing what he did, since some people have an approbation trend as part of the sin nature.  Acts 5:1ff
19. Although many have offered plausible rationales for why the man violated the command that Jesus had expressed in no uncertain terms, the clear answer is that he simply disregarded the directive will of the Lord.

20. This is unfortunately indicative of many believers in the world, who are certain that their views are superior to the expressed will of God.

21. Therefore, believers should recognize that the clear dictates of Scripture must be allowed to take precedence over their own opinions.

22. Failure to do so often causes believers to follow some human viewpoint course of action, which does not advance the plan of God.

23. In fact, as we see here, it not only does not advance the plan of God, it can become an actual hindrance to the Lord.

24. The excitement that was aroused in those that heard about this miracle was detrimental to Jesus Christ in several ways.

a. It placed the emphasis on the miracles of Jesus, which resulted in overshadowing the doctrine.

b. It served to arouse the jealousy of the religious leaders before Jesus was desirous of confronting them.

c. It served to cause people to act on their emotions rather than on rational thought, as seen in the incident in John.  Jn. 6:15

25. In the end, Jesus Christ could no longer enter a city of any size without being instantly recognized and besieged.

26. This should make it clear that disobedience, no matter how well meaning, always hinders the cause of the truth.  

27. Whether the man was sincerely stupid, or seeking the approbation of those who had previously scorned him, he caused no small problem for the very person who had made him whole.

28. This is all too common an occurrence in the life of the adjusted communicator, as well-meaning believers opt for human viewpoint rather than what has been clearly taught, documented, and exhorted.
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